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$7 ne That Mc. T/lo:ſox be deſired to Print his Sermon | | - 
| &lately Preached at St. Pauls Church before the Lord Maior and | | 

Aqapn of tus City. I WELD. | 
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tains (The Wiſdom of being Religiou 2) 6 Tri ie: SE 


| | frine,Diſciplineve Eccleſia Anglicane,aut 


| Er ad Prodigioſans 4 hujus ſeculi varutatems redar, 1 
F< x ſunt ORs Quapropter dignifſumans C. co que in - 


Joh. Hall, FYp#: once In Chriſto "Pat. Humfredo Re. 
To "A Lond. df. Done Ke os * 


LONDON, It 
nach DA, GaLLtnawD: 1664. 4. 


Aa 


Purina ad aiprums religions fundamentum twtandum; ; # 


——_— 


Laws, do appear with ſo bold a face in the world, When 
men arrive to that degree of confidence, as to tell the world| 
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To the Right Hanourahle 

Sr ANTHONY BATEMAN, 
Lord Mayor of the City of London, . 


'T 


and the Honourable qurr of L "y | 
Aldermen there, 


Right Honourable, 


haw aggeptable Diſcourſes of this nature may be, 1 
am ſure they are very ſeaſonable in this degenerate Age, 
in which Atheiſm and Profaneneſs are grown fo impu- 


'WN obedience to your Order 1 here preſent you with 
a Sermon which you formerly heard. 1 know not' 


dent, and notwithſtanding the reſtraints of Shame and 


-— 


Parents of a Deity, and Ignorance and Melancholy 


the true Cauſes of Devotion, and that Religion is no-| 
thing-elſe but * the fear of an inviſible .,,,w.\ 
power feigned by the mind, or imagined #-%.1-<.6. | 


A 2 from 


that * the Notion of a Spirit implies a «;ouml 
contradiion, that Fear and Fancy are the !**3 ©34 
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The Epiſtle Dedicatory. 
from Tales publickly allowed ; when it ſhall be count- 
ted brave to defie God, and every dabbler in Natural 
Philoſophy, or Mathematicks, or Politicks , ſhall ſet up 
for an Atheiſt , . ſare then, it 4s. high . time. to reſiſt thu 
growing evil. For this purpoſe T have enlarged that part 
the Diſcourſe, .which is more immediately levelled a- 
'gainſt Atheiſm, beyond what the limits of time would allow 
\me in the Preaching of it ;_ and in hope that it may do ſeme 
fervice to that end, it is now humbly offered to you by 


Your Honours moſt humble ſervant - 


John Tillo:ſon. 
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that is Wiſdom, and to depar; from evil that is un* 
derſtanding. . 


BZED the ſecret and unaccountable eperations' of. 
ESSS Natural Cauſes, and of: the nofoarchable 


_ 


weight 


| . 


Jos. 28. 28: nor O0nY 
And unto man be ſaid, Behold the fear: of the Lord| 


1 


ve N che beginning..of this Chapter u diſa| 
2 courſcth of the knowledg I and]. 


; ; PE ' pe: teRions of the Works of Bed; And en-. 


fri wind, &c. Thexelulr of which diſcourſeis, Thacapa- 


7 PO WIS 
TIN 46 Ly s * a Py 


5 The Wiſdom of being Religions. | 
| fe& knowledg of nature is no where to be found but inthe Au- 
thour of itz no leſs wiſdom and underſtanding thenthat which 
made the World, and contrived this vaſt and regular frame of 
Nature, can throughly underſtand che Philoſophy of ir, and 
give a perfect account of all its motions and-operations, Butſ 
there is a wiſdom and knowledg which is yay proper to man, and | 
lies level co a humane underſtanding, which is ſuited andac- 
commodated to'the end, and uſes, and neceſſities of man: and 
that is, the knowledg of God, and of that duty which we owe to 
him, the wiſdom ot pleaſing God,by doing what he commands, 
and avoiding what he forbids : This Knowledg and Wiſdom may 
be attained by man, and is ſufficient to make him happy, And 
wnto man he ſaid, Behold the fear of the Lord, that is Wiſdom,and | 
to depart = evil is underſtanding. 

Which words conſiſt of two propoſicions , which are not 
diſtin& in ſenſe, but one and the ſame thing variouſly expreſſed , | 
| For wiſdom and AO — are Synommens words here, and 
1 though ſomerimes they have different notions, yer in the Poetical 
books of Scriptare they are moſt frequently uſed as words equi- 
valent, and do both of them indifferencly ſignifie either a fe- 
culative knowledge of things, or a prattical 5kilabout them, ac- 
cording w theexigency of the matter or thing ſpokenof, And 
ſo likewiſe the fear of the Lord, and departure from evil, are I 
| phraſes of a very near ſenſe, andlike importance, and therefore | | 
 wefind them ſeveral times put together in Scripture,” Prov; 3; | | 

7: Fearthe Lord and depart from evil, Prov16:6. By dhe fear | 
of the' Loral men depart from evil, Sothat they differ dy 3s | 
| {cauſe andeffeth, which by a Meroxymy uſual in all forts of An-' 
thours,are ly put for one another, 231 9 F000 
Now, To fear the Lord, and to depart from evil, are phriſes' 
which:che Scriprure uſerh 1'# very great laticude, co expreſs 
ip us the ſuns of Religion, and the whole of our duty, And — 
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The Wiſdom of being Religious. 3 

the large acceptation of theſephraſes is to be cherfoundation.of 
my ſabſequene diſcourſe, I for the further clearing of this 

matter endeavour to ſh2w theſe two things, 

I, Thatir is very uſual inthe language of Scripture, to ex- 
preſs the whole of Religion by theſe, and ſuch like jar 4 

2, The particular ficneſs of theſe two phraſes to deſcribe Re- 


ligion by, 


| I. Ir is very uſualinthe languigeof Scripture, to. expres; 


the Whole of Religion by ſor2 emineat Principle or part of Reli-! 
gion, The great Principles of Religion are Knowledg, Faith, 
Remembrance, Love and Fear, by all which, the Scripture u- | 
{eth to expreſs the 1hole duty of man, In the 014 Teſtament, 
|by the Knowleds, Remembrance, and Fear of God, Religion 
is called The knowlede of th: holy, Pro.30,3, And wicked men 
are deſcribzd ro bz ſuch .askuow not God, Solikewiſe, bythe 
fear of the Lord, frequently in this b2ok of Feb, and in the 
Plalms, ind Proverbs, And Mal. 3. 16, Then they that feared 
the Lord ſpake often one.to anather. And Eccleſ.12, 13, the fear 
4 God is exp:efly (2:d to b2 the ſam of Regs ; Fear God and 
eep his commandments, for this is the whole of man, And on 
the contrary, the wicked are deſcribed to be ſuct.as have pat the 
fear of God before their eyes, Bfal,36,1, And io likewiſe by the 
remembrance of God, Eccle(:12.1, Remember thy Creator in the 
days of thy youth: that is, enter upon. a Religious courſe be- 
[times. And on the contrary, the Charater of the Wickedis, 
{that they forget God, Pfal. 9. 17. The wicked ſhall be turned into 
Hell, and all the Nations that forget God,, la.che New Teſtament, 
Religion is uſually expreſſed by faith ia God and Chrift, and the 
Toveofchem, Hence it is.thar true Chriſtians are ſo frequently 
1called believers, and wicked and-nagodly men, abr 4 15% ers. | 
| And Rex,8,28.. G20d m:nacedeſcribedto be fuchas, love God, 
dlthings ſhall work together for good to them. that love God, . Fn 
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ſach as love the Lord Feſws Chrift, Epheſ, 6.24, Now the rea- 
ſon why theſe are pur tor the Whole -of Religion, is, becauſe the 
belief, and knowledg, and remembrance, and love, and fear of God, 
are ſuch powerful principles, and have ſo great an ivfluence u 
men'ro makethem Religious, thatwhere any one of cheſe realy 
is, all the reſt, rogether with the true and genuine effects of 
them, are ſuppoſed to be, And ſo likewiſe the ſum of all Re- 
ligion is often expreſſed by ſome eminent part of it ; whichwill 
lain the ſecond phraſe herein the Texr, Departing from evil. 


The Worſhip of God is ener a + of Religzon; and Prayer, | - 


which is often in Scripture expreſſed by ſeeking God, and calling 
»pon his Name, is a chicf patt of Religious Worſhip, Hence 
Religion isdeſcribed by ſeeking Ged, Heb.11.6, He is arewarder 
of them that diligently ſeek hims, and by calling upon his Name, 
AQ.2.21, whoſe calleth upon the name of the Lord, ſhall be 
ms And fo by coming te God, and by departing from evil, 
a this fallen ſtate of man, Religion begins with Repentance and 
Converſion, the two oppoſite terms of which are God and ſix; 
hence it is that Religion js deſctibed ſometimes by comin? to 
God, Heb. 11, 6, He that cometh to God muſt believe that he is , 
thatis, No man can be religious, unleſs he believe there is a 
God, Sometimes by departing from ſon, Ii, 59.15. ' And be 
that departeth from evil maketh hemſelf a Prey : thatis, ſuch was 
'the bad ſtate of thoſe times the Prophet complains of, that 
no mancould be religions, but he was in danger of being per: 
ſecuted; © SAP TLo0 
+*©11, Feorthe fitneſs of theſe two phraſes to deſcribe Religion 
by. 1, For the firſt; The fear of the Lord; the ficneſs of this 
phraſe will appear, if we conſider that very great influence which 
the fear of God hath upon men tomakethem religions, Fear js 
a paſſion that is: moſt deeply rooted in our natures, - and flows 
| immediately from chat principle of ſelf-preſervacion which God 


>" 7 — 


Y 


_ 


bad] 


<tr Rune bees < . 


wo" ond fie on ARR re Reta cs. 


Iphon WEE us aa > # as. woiiy 5 4x 


wWLLAA 


- |[curity of our dury, 'There are two Bridles or reſtraints which 


The Wiſdom of being Religions. 5| 
hath planted inevery man, Every man deſires his own preſer- | 
vation and happineſs, and therefore hath a natural dread and' 
horrour of every thing that can deſtroy his being, and endan- 
ger his app! 3 Now the greateſt danger is from the greateſt 
power, and thar 


is Omnipotency, So that the in of Gd is an 


inward acknowledgment of a Holy and juſt which 1s 
armed wich an almighty and irrefiſtible power ; having hid 
in every mans conſcience a ſecret awe and dread of his infinite 
Power, and+erernal Juſtice, Now Fear, being ſo intimate to 
our natures, it is the ſtrongeſt bond of Laws, and che great fo. 


God hach put upon humane nature, Shame, and Fear, Shame | 
is che weaker, and hath place onely in thoſe in whorh there are 
ſome remainders of Virtnez Fear is the ſtronger, and works up- 
on all who love themſelves, and defire their own preſervation, 
Therefore, in this degenerate ſtate of man-kind, Fear is that ; 
fion which hath the greateſt power over us, and by which, Gad 
and his Laws take che ſureſt hold of us: Our Deſire, "and Love, 
and Hope, are not {o "pt to be wrought upon by the repreſenta- 
tion of Virtue, and the promiſes of Reward and HO as 
our Fear is from the apprehenfions of Divine diſpleaſurez, For 
though wehave loſt, in a great meaſure, the guſt and reliſh of | 
crue happineſs, yet we ſtill retain a quick ſenſe pain and mife-] 
ry. Sothat Fear relies upon a natural love of our ſelves, and is' 
complicated with a neceſſary defire of our own preſervation, 
therefore Religion uſually makes it's firſt entrance into us b 

this paſhonz and hence it is that Solomon, more then once, calls. 
the Fear of the Lord the mee of Wiſdom, 2, As forthe] ' 


io 


ſecond phraſe, departing from ewxil ;, the fitneſs of it to expreſs: 

the whole daty of Man will appear, if we conſider the nec«fſury 

connexion that is between the negative and poſitive part ot our 

duty, Hethar is careful roavo:d all fin, will fincerely endea-] 
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ciple, and bufte, and will be employed one way or other, it will 
be doing ſomething z/ if a man. abſtain from evil, he will do 
good, Now there being ſuch a ſtrait connexion between theſe, 
the whole of aur daty may be expreſſed by either of them, bur 
|moſt firly by departing from exxl, becaule that is the firſt part 
of our duty :, Religion begins im the ſorſaking of fin; Firtas eft 


vour to perſorm his ys for, the ſoul of man is an aQive prin- | 


ins inthe forſaking of Vice, and the firſt part of Wiſdom is, | not 
to be & Fool, | And therefore the Serepture, which meatienaadels' 


IM & S$aptentia prima $ tultttia Carviſſes, . Virtme be- 


pats of our duty, doth conftaatly pur departing from evil firſts, 
1[a,1.16,197, Ceaſe to do evil, learn to.dowelli Wa,55 7. Lathe 
wicked forſake bis way, andthe unrighteous man his thoughts, and 
let him return unto the Lord, Ephet, 4.23, 24. We ae firſt ro 
| put off the old may which i corrupt according to deceitful Infls,and 
\chen.to be renewed in the ſpirit of our minds, and to put onthe 
new man, &c, 1 Pet, 3.11, Let him ofchew tvil, and da ds good, 
To all which I may add this further Conſideration; Thatrhe 
Law of God,, containedinthe Ten Commandments, conſiſting | 
[moſtly of prohibitions, Thow ſhalt nor do ſuch or ſucha thing, 
our obſcrvance of them is moſt fitly exprefied by departing frons- 
evil, which yet indudes obedience likewiſe to the poſi ive Pre- 
cepts implied in thoſe pi ohibitions, 

{ From the words thus explained, the Propoſition that I ſhall 
ſpeak. to is this, viz. | «/\| 
' Doctr, Thut Religion is the beſt Knowledge and Wiſdom, | 
Or thas, + 
; He that is traly Religions is the moſt wiſe and krowing perſon, | 
 Thall fiſt endeayour to confirms che truth of this Propoſttion; | 
and thenmake fome Uſe and improvement of it, Ty 
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F:5 The Wiſdom of being Religions; 7 
1 {| TheConfrmationofitiſhill attempr cheſerhrevways,'+ ©» 
| r, BY Eg of #t, £ nes. ? 
2, By fhewing 0m the comrary, the folly and ignorance of irreli- 
pion and wickedneſs: | 
- - 3. By vindicating Religion from thoſt common Tnmputations 
which ſeem to charge it with Tenorance of Irprudence. © © * 
- 1; - 1 begin with the dire& proof of this; And-becauſe Res 
ligion comprehends ewo things, the knowledg of the Prixciples 
ol it, and s ſwitable life and prafice ; (the firſt of which being 
[ſpeculative ray mote properlybe called knowledge, and thelac- 
ter, becauſe *cis pratfical, may beicalled wiſdom Or privdenice) 
therefore I ſhall endeavour diftiaQly co prove theſe ewo things. 
T,' That Religion is the beſt Knowlede. | 
2, Thatit is thetrueſt Wiſdom, 
1. Firſt, That it is the beſt knowledg, The knowledg of Reli- 
[gion cominiends its ſelf ro:us upon thele two accounts. 
x.-'Tis the knowledg ofchoſe things which arein themſelves! 


| |moſtexcellem. | 
- >, Ofthoſe things which are moſt uſeful and aeceſſary for us 
| to know: - 1234 | 10; 9113 D21MUER 


> Firſt; Te the bit koowae becauſe it is che knowledg of 
thoſe things which are-in themſelves moſt excollens;' and deffovn 
able to be knows, and thoſe are God, and our duty. God is the fun 
2nd comprehenſion of all perfeftion, lt is delighefal ts know 
the Creatures, becauſe they are ſome fliadows of thedivine'per- 
tons z* Thete are particalar excellencies fcartere# and-diſ- 
|perſ# among the Crezrores;' which'tis vety pleaſancro conems' 
|plarez''But in Ged all perfeQions in their higheſt degree amd" ex- 
alrarion meet togerher and are united; how.much moredelight- 
ful then muſt ir needsbe, 'co:fix onr minds opon fach an objeR 
|in which there is nothing bur beauty and brizhrnefo, whatis ami-' 
[able and what is extellenr; what: will raviſh or affedtions 
»KU3 032 34D B 2 
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raiſe our wonder, pleaſe us and aftoniſh us at.once ?* And that: 
the finice meaſure and capacity of 'ourunderſtaadings is not-able: 
ratake inand comprehend the infinite excellencies and perfecti- 
ons of God, this indeed ſhews the excellency;pt the objeR, - buc 
doth not at all-detraR from the delightfulne(s of the knowledg , 
for it is a greater pleaſure for a finite uoderſtanding tobe loft in 
the contemplation. of its obje&; and to view unlimited excel- 
lencies, -which have no ſhore nor bounds, then to look upon 
thoſe perfeRtions of which we can ſee the end and utmoſt; as 'tis 
more pleaſant to_the eye tohave; an endleſs proſpeR,. then-to 
be terminated z.' for this is that which properly cauſerh admira- 
tion. , when we diſcover a great deal in an obj Qt which we un- 
derſtand to be excellent, and yet we ſee we know not how 
much more beyond that, which our uaderſtandings cannor fully 
reach and comprehend, | wap 
And as the knowledg of God-in. hiswatureand perfefJions is 
excellent and defireable ; fo likewiſe to know him in thoſe glo- 
rious manifeſtations of himſelf in the works of Creation and Pro- 
|Uidencer, and above all (though it be little token of by the 
Saints of the Old Teſtament, by reaſonof the redegree of 
ts diſcovery/in thoſe titnes) the knowledy of Godin his Sou Fe- 
& Chrift, in-chac ſtupendious manifeſtation of his wiſdom and | 
in the contrivance of our Recovery, which is ſuch a my- 
and ſo excellent a piece of knowledg, .that the Angels deſire | 
_ #, FPet.1.12, | | | 
i: Andasthe knowleds of Godis exceilent, ſolikewiſe of ovr Du- 
which. is: nothing elſe bug verrwe and goodneſs and holineſs, 
which are the Image of Ged, a conformity to-the nature and 
will of God, and an-imitation of the Divine excellencies and 
perfeRions lo fas as we are rapable : Fortoknow our duty, . is 
o know what.it is £0 be like God in Goodweſs, and Pity, and Pas | 
Fiewce, and Clewency, ini pardoning injuries, and paſcingby pro- 
| VOCATIONS, 
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| The Wiſdom of being Religious. -9 
wocations,. it juſtice and riehteouſne(s, intruth and faithfulne(s 

and in a hatred and nee Po poets 17 rh 2 
word, it is'to know what is the good and acceptable will of 
God, what ic is that he loves and delights in, and is pleaſed 
withal, and would have us to doin order to our perfetion, and 
our happineſs, Ir is deſervedly accounted a piece of excellent 
knowledg, roknow the 'Laws of the Lend, and the Cuſtoms of 
the Conntrywe live in, and the Will of the Prince we live under 
How much more, to know the Statutes of Heaven, and the 
Laws of Eternity, thoſe immutable and eternal Laws of Juſtice 
and Righceouſneſs * ro know the will and pleaſure of the great 
Monarch, and Univerſal King of the World, and the Cuftoms 
of that Country where we muſt live tor ever © This made Da- 

vid to admire the Law of God atthat ſtrange rate he doth in 
the 119 Pſalm, and to advance the knowledg ot it above all o- 
therknowledg, theve ſeen an end of all perfection, but thy Com- 

mandment is exceeding broad. 21; 

.. Secondly, *Tis the knowlede of thoſe things which are moſt 

wſeful and neceſſary torus tro know, The ray every thing 

is meaſured by itsead and uſe, and that's the beſt ching which 

ſerves the beſt end and purpoſe; and the more neceſlary any 

ching isto aa end,- theberteriris :: $o chac che beſt knowledg 

is that which is otgreateſt uſe and neceffi'y ro us inorder to our 

great end, which is Eternal happineſs, and the Salvation of ouy 
Souls, Curious ſpeculations, and the contemplation of things 


[that are impettinent tous, aud do not concern us, nor ſerve to 


promote our happineſs, .are but a:more ſpecious and ingenious 
{ox of idleneſs, a more pardonable and creditable kind of Igno- 
rance, That man that doth not know thoſethings which are of 
uſe and neceſficy tor him to know,js bur an ignorant man, what- 
eveghe may know beſides z Now the knowledg of Gox, and of 


Ghnþ, and of ourdwy, is ot the greateſt aſefulneſsand neceflicy 
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10 The Wiſdom of being Religious. | 
to us in order to our happineſs: It's of abſolute neceſſiey char 
we ſhould __ Ged and Chriſt, in order to our being happy : 
Fob.17.3. This is life eternal (that is, the onely way to it ) to 
know thee the only true God, and bim whom thou b e boy Feſws 
Chriſt. Itis neceſſary alſo in order to onr happinels,to know our 
Duty, becauſe'cis neceffary for us to doit, and it is impoſſible 
to do it except we know it : So that whatever other knowledg 
a man may be endued withal, he is but an jgnorant perſon who 
doth not know God, che Auchonr of his being,the Preſerver and 
Protector of bis life, his Soveraign, and his Judg, the giver:af 
every good and perteQ g ft, his ſureſt refuge in trouble, his beft 
friend or worſt enemy, the preſent ſkapporrof his life, his hopes 
inceath, his future happineſs, and his portion for ever., Who 
does not know his relation to God, the duty that he owes him, 
an4the way to pleaſe him who can make him happy or miſera- : 
ble'for ever. Wha does not know the things of his peace,and the 
way how to get his fins provenes, and himſelt reconciled to am 
offended God z Who UYoth not know the Lord Jeſus Chriſt, 
who is the way, the truth, andthe life; 'So that it a man by a 
vaſt and imperious mind, and « heart large as the ſand spon the 
Sea ſhore, (as it i$ ſaid of Solowgn) could command all the know: 
led of Nature and &rt, of words. and things ,, could attainto a 
Maſtery inall nages, and ſound the depth of all Arrs and 
| Sciences, meaſure the Earth and the Heavens, and tell rhe Stars, 
: and give an account of their order and motions 4,could diſcearſe 
of the Intereſts of all Srares, the Intrigues ofall Courtrs,the rea- | 
ſon of all Civil Laws and Conftications, and give an account of 
"the Hiſtory of all ages z * could ſpeak of Trees, . fram the Cedar 
o_ my is x re = —_ - Wiſep 7 ringeth. out of 
the wall, and 0 s alſo, owls, and of creeping things, 
and of fiſhes z and yer ſhoul 5H mean time, be fem; 
the knowledg of Ged, 'and Chrift, and his day y all this woutd: 
be 
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be but an inipettinent vanity, anda more glittering kind of Ig- 
noraiice;- and ſuch a man (like the Philoſopher, who whileſt 
he was g2zing upon the Stars, fell into the ditch) would but 
\Sapienter deſcendere in infernum, be undone with all this knows- 


ledge, and with a great deal of wiſlom go down to Hell. 

2, Secondly, That to be Religious is the trueſt Wiſdom, and | 
that likewiſe upon two accounts, 

1, Becauſe it is to be wile for our (elves, 

2, Icisto be wiſe as to our main intereſt and concernment, 
| Firſt, 'T# to be wiſe for our ſelves, There's an expreſſion, 
Fob 23-21, Hethat w wiſe i profitable to himſelf'y and Prov, 9, 
r2,”'If thow be wiſe, 1how ſhalt be wiſe for thy ſelf; intimating,, 
that Wiſdom regards a mans own intereſt and advantage, and 
heis not a wiſe man that doth not take care of himlelf and his 
own —_— — fo _ old Ennins, HOO 
quan ſapere: (apientem, qui ſbi iÞſi prodeſſe non quirety that man 
hach open enipty title F Lora and is — wiſe, who 
is not wiſe for himſelf, ' As Self preſervation is the firſt WR 
ob Natwre; ſo care of ourſelves and our own intereſt is the firſt 
parrof. }:/dow: He thac is wile in the affairs and concernments 
of other men, bue careleſs and negligent of his own, that man 
may be frid to: be buſte, buc he is not wiſe, he isemployedin- 
deed, bnt not fo aa wiſe man ſhould be: Now this is :he wiſ- 
dom of Religion, that it direfts 2 manto acare of his own proper 
inrereſt and concernment,. 

2. It is tobe wiſe as t0 our main intereſt, Our chiet end 2nd 
higheſt incereft is happineſs, Now thisis happineſs, To be fieed 
from al} (if it may be,) however,. iromhe greateſt evils; and | 
10 enjoy (if it may be) all good, however, the chicteſt, To be 
happy, 1s not one'y to be freed from the pains and diſeaſes of the 
body, "bur from anxiety and wexation of Spirit, not onely toen- 


joy the pleaſures ot fexce; bur peace of Conſcience and tranquill.ty 
of; 


F 
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of mind. Tobe happy, is not onely-to beſo for a lirtle while, but 
as long as may be, and if it be poſſible, for ever, Now Religion 
d-{igns our greateſt and longeſt happineſs; it aims at a freedom 


j -yment of -the greateſt 900d, For Religion wiſely conſiders, 
chat men have 1»mwmortal Spirits,which as they are Sperits, are Ca- 
pavle of a pleaſure and happineſs diſtin from that of our bodies 
and our ſenſes, and becaule they are Immortal, are capable of an 
everlaſting happineſs. Now our Sosls being the beſt part of our 
ſelves, and Eternity being infinitely the moſt conſiderable dura- 
tion , the greateſt wiſdom is to ſecurethe intereſt of our Sosls,and 
t"cinterelt of Eternity, though it be withthe loſs, andto the pre- 
judice of our temporal and inferionr Intereſts : Therefore Religi- 
0x directs us rather to ſecure inward peace, then outward eaſe z to 
be more careful co avoid ever/aſting and intolerable torments,chen 
ſhort and light af fliitions which are but for « moment'z, to court the 
favour of God more then the friendſhip ot the World 5 and not fo 
much to fear them that can kill the body, and after that have no more 


| 


| 


| 


that they can do, as him who after he hath kill'd can —_ both body 
and ſoul in hell, Ina word, our main Intereſt is to be as happy 4s 
we can, an3 as long as ts poſſible z and if we be caſt into ſuch cir- 
cumftances, that we muſt be either in part and for a time, or elſe 
wholly and always miſerablez the beſt wiſdom is to chooſe the 


greateſt and moſt laſting bappineſs, but the le of and ſborteſt mi- | 


ſery : Upon this account Religion preſerrs thole pleaſures which 
flow from the preſence of God evermore, infinitely before the 
tranſitory pleaſures of this world z and is much more careful to 


[avoid eternal miſery,then preſent ſufferings, This is the Wiſdom 


of Religion, that upon conſideration of the whole,and cafting up 
all things together, #t does adviſe and lead ws to our beſt Intereſt 
IT. _ The ſecond way of Confirmation ſhall beby ſhewingthe 


| Ignorance and Folly of Irreligion and Wickedneſs: And this I 


mighe 


from the greateſt evils, and to bring us to the poſſeſſion and en-| 


| 
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| ligious b2 the wiſeſt 1nd moſt knowing perſon, then thoſe that 


| endeavour to diſcover the 72norance and Folly of both theſe, 
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might do by the Rule of Contrariesz for, if he thar is truly Re- 


are irreligions and wicked areEneicher kaowirg nor wiſe, Burt be-| 
cauſe this inay ſufficienrly appear by applying what I have ſaidin 
the direfF proof of the Propoſition the juſt contrary wiy, there-\ 
fore I ſhail nor enlirge upon this in theſame merhod, bur pro- 
ceed upon orher Heads to ſhew the-Ignorance and Folly of fuch 
perſons, Nw all that are irreligious are ſo-upon one of theſe 
two accounts ; Ether, Frrft, B:cauſe they do not believe the' 
—_— and Prixciples of Religion, as, The Exiſtence of Go 
The Immortality of th: Soul,and Future and Etrrnal Rewards ; i 
ofthis kind chere are bu: few, in compariſi>n, who donot in fone 
fort believe theſe things: Or elſe, Secondly, Men are irreligione, 
becauſe though they do in ſome fort beliey theſe things, yet 
they a@ contrary to their belief; and of this kind are chefar 
oreateſt part' of wicked men: The ft ſort are euilty of that 
which we ca!l Speculative, the latter of Pradtical Atheiſm I ſhall 


I, Specnlative Atheiſm,'s Firſt, 3bſurd in the 7 heory and ſpe- 
culation, which ares Ignorance; and Secondly, 'it is an' 19pru- 
dent Opinion, both becaulc it 1s againſt out-prelent intereſt, and 
iS alſo #»ſafe inthe ultimare iſſue of it ; which argues Folly, 

[. Itis 2bſurd in the Theory and Speculation; and-chat upon | 
theſe five accounts, | 

1, B-cauſe it g ves no probable account of the Exiſtence of 
things, We fee a World of Creatures, and a vaſt Frarne of 
things, which we who believe a God attribute to God as the 
Anthoxr, (5 e.) toa Being endued with infinite Goodneſs and: 
Wiſdom and Power, which is 2 very likely Cauſe ro produce a 
{ World: / For, what morelikely co communicate Being to'{o nu- 
merous a progeny of good'y Creatures, then infinite Googneſs ? 
Whar mote likely to create ſo vaſt a World, thats, toſtrerch' 

C 
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|} Counſel and Wiſdoys ? This ſeems to. be a reaſonable account, 


|of things, 
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forth the Heavens and lay the foundations of the Earth, to form 
theſe and all the Creaturesinthem owt of Nothing, then infinite 
Power * What (0 likely to comtrive a'l thele Creatures each of | 
them ſo perfet in their kind, and all of them fo ficly and har- 
moniouſly ſuited to each other and to: the whole, as izfinite 


But what account coth the 4theift give of this ? Either he muſt 
ſay, that the World was Eternal, and that things alwayes were 
as they are, without any firſt Canſe of their Being , which | 
is the way of the Arifetelien Atheiftsz, or elſe he muſt aſcribe 
the 0riz:n4l of the World co Chance, and the caſual conconrſe 
of Matter, which is the way of the Epicureas Atheiſts. But 
neither of theſe ways gives a probable account of the Exiſtence 


; Fieft, Not the Ariftotelian way; For, though we may con- 
cive the ſame thing. always to have been, yer it is ucrerly un- 
imaginable how there ſhould have been an infinite orderly ſucceſ- | 
fion of things, that is, a third, fourth, fifth, &c, without a 

. IGy,this isutcerly pnimagmable, Bur yer I will ſuppoſe 
chat this matter doth admit of ſeeming and unan{werable De- 
monſtrations both ways, iz. both That ap eternal ſucceſſron of 


expe that our finite lInde: ſtandings ſhould be puzzled and loſt | 
about any thing that is #nfinite, Now granting this, which is 


things is poſſible, and that it is impoſſible; as the Queſtion about. 
t 
(ons abour any thing thatis infnjze, it being but reaſonable to 


the utmoſt: any man-can challenge in this Queſtion, this Ac- 
count of things from an Eternal order and ſucceſſion of Gaſes | 
comes to juſt nothing 4 For, though it þe granted, . char 

there are /plauftale Argyments for the poſſibilicy of this, yer | 
ſo long -2$+they- are countepoiſed by, other Arguments every: 
whit, as ſtrong and 'noanfwerable; . they: can fignifie nothing 

| in4 
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ls 
he infinite diviſibility of Quantity doth, andindeed all Queſti- | 
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thonfand inſtances, and not fail in any one? How often might 
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in the ballance of Reaſon, becauſe che ſtrenzth of chem is whol- 
ly enervated and taken off by «qual Demonſtrations on the o- 
the: ſide; and fo long as their hands are thus tied, ſuch a ſup- 
poſition is altogether aſeleſs, . an-! nothing can be built vpon it, 
For what man will allow it probable that there hath been an Eter- 
nal ſacceflion of things,- wichout any Ori2inal, or firſt Cauſe, 
whileſt it is an eyen Queſtion, whether an Erernal ſucceſ5ion of 
things be ſo much as poſſible ? And beſiles all this, Ariforle 
him (who is ſuppoſed to be the great Patroy of this Opinion of 
fr works, on the World ) doth elſewhere in ſeveral places of 


is works, own it as one of the greateſt abſurdiries that can be, 
to aſſert an infinite progreſs of Cauſes, and ſays, that it is #nworthy 
of & Philoſopher to relolve any thing this way, and char! the 
mind of man c-n haveno reft, nor any reaſonable and ſatisfato- 


| firſt Cauſe, 


ry accoun: of things be given, but by ſtaying in ſome 
e Modern 


Bur 1 needed not have ſaid ſo-much to this, becauſe t 
Atheiſts do generally deſert this way, 

Secondly, Nor the Epicwrean way, which imputes thisvaſt 
pite of the World, this regular and orderly Frame of things! 
( whichic ack»owledges to have hid a beginning) not to geo; 
weſs, and power, and counſel, and wiſdom; bur to a fortunate 
chance, and happy caſualty. Now there is nothing can be more 
unreaſonable then inately to imputethat to Chance, which 
doth pla.nly and apparently contain jn it all the Arguments and 
Char:Rers of a wiſe deſign and contrivance, Was ever any con- 
fiderable work, in which there was required great variery of 
parts, and-a regular and orderly diſpoſition ot thoſe parts, done 
by Chance? Will Chance fic means to ends, and that inten 


amin, after he h2d jumbled a ſer of Lerrers ina Bag;fling them 
ont upon the ground b:fore they would fall into an exa&t Poem, 
yea, or make a good Diſcourſe m Profe? And may nora lirthe 
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| Timber, Iron, Lead and Glaſs, happily met together, and ve 


| Book be as e:fily made by Chance, as this great Yolume of the 
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World How long might a man be in ſprinkling colours upon 
Canv-s with a carcleis hand, before they would happen to make 
the exit piture of a Man And is a Man ealilier made by chance 
then his Piture « How long might tweaty thouſand blind 
Men, which ſhould be ſent out trom the ſeveral remote parts of 
Exeland, wander up an1 dowa before they would all mect upon | 
Salisbury Plains, and tall into Rank and File.in the ex1Qorder of 
an Army? And yet this is much more eafie to be imagined, then 
how the innumerabe blind parts of Matter ſhould Rendezvors 
themſeives into a World, A man that {ces Henry the Seventh's 
Chappel at Weſtminſter, might with as good reaſon maintain (yca, 
wich much better, conſidering the vaſt difference berwixt that 
little Str#&ure,and the huze Fabrick of the World) that it'was 
never contrived or built by any Man, - but that theTtones did by 
Chance grow.into thoſe curious Figures into which they ſeem 
eo have been cut and gravengz And that «pon 4 time, (as Tales u- 
ſually begin) che Materials of that building, the Stone, Morter, 


fortunately rang'd themſclves into that Celicate order in whic 
we ſee them now ſo cloſe compacted, that it muſt be a very great 
Chance that parts them again, What would the world think 


ot a man that ſhould advance ſuch an op:»iepa5 this, and write .a 
Book tories? If they wou'!d do lim :ight, they ougtt to look | 


upon him as mad, with a little mo:e.reaſon then any man c:n 
have to ſay that the World ,was made by Chance, .or that the 
firft Men grew up out of the Earth as Plants. do now, And yet 
they who give this account of the Original things, aſſume to 


the onely cautious and wary perſons, that hate to beimpoſed 
upon, that muſt have convincing evidence for every thing, and 


thea:ſclves to be the Men of Reaſon,the great Wits 0: the World,]. 


canaſſcnt to nothing without a clea; Demonſtation for ir, .- 
2, Becauſe 
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2, Becauſe it gives no reaſonable account of the {Univerſal 
Coyſent of Mankind in this apprehenſion,chat there is a God, That 
men do generally believe a God, and have done in all Ages, the 
preſent experience of che World, and the Records ot former 
times do abundantly teſtifie, Now how co:nes this perſwafion 
'to have gained ſo univerſal a poſſeſſion of the mind of Man, and' 
to have found ſuch general entertainment in all Nations, even 
thoſe that are moſt barbarows ? If there be no ſuch thing as God 
in the world, how comes it to paſs that this obje& doth continu: 
ally encounter our underſtandings © whence is it that we are ſo 
perpetually haunted with the 4pparition of a Deity, and follow- 
ed with ic where-everwego? If it be not natural cothe mind 
of Man,but proceeds from ſome accidental diſtemper of onr nn- 


derſtandings,how comes it to bz ſo Univerſal, that no diff-rences 
of age, Or temper, Or education,can wear it out, and ſet any conſi- 
.derable number of men free from it? Into what can we reſolve 
chis ſtrong inclination 'of mankind to this error and miſtake? 
how come all Nations to be thus ſeduced £ Ir is altogether un- 
imaginable, but that the Reaſon of ſo Univerſil a conſent in all 
laces and ages: of the world, and among all d:fferences of per- 
ons, ſhould be ene and conffayt ; But no oxe and conſtant reaſon. 
of this can be given, but from the oature of Mans nund and un: | 
derſtanding, which hath this Notion of a Deity born-with ir, and 
ſtamped upon ic z or, which isall one, is of ſuch a frame, that in 
the free uſe and exerciſe of it ſelf, ic will find our God; And}j 
what more reaſonable then ro think, that if we be Gods Works | 
manſhip, he ſhonld'ſer this wark-of himſelf upon all reaſoxable 
Creatures, that they may know tro whom they belong, and may 
acknowledg the Author of their Bem2s * Th s ſeemsco be acre- 
dibte and fſarisfaRory- account: of ſo Univerſal a confent 11 this 
matter, . But now what doth che Atheiſt reſolve this into 2 He 


is not-at one with himſelf what account to give of it y, nor can it 
| be 
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| be expeCted he ſhould ; For be that will over-look the rrue rea- 


Error being infinite, Bur there are three which he principally 
rellyes upon, Fear, Tradition, and Policy of State, 1 briefly 
conſider theſe, | 
Firſt, He would fain make us believe that this apprehenſion 
| of 2 God, doth ſpring from an infinite jealoufie inthe mind of 
Man, and an exdleſs fearof the worſt that may happen, accord- 
ing to that Divine ſaying of the Poer, ( which he can never ſuſh- 
ciently admire) Primus in orbe Deos fecit Timor, Fear firſt made 
Gods, $o that it is granted: on both ſides, that'the fear of a 
| Deity Cothuniverſally poſſeſs the minds of Men: Now theque- 
ſion is, whether ic be more likely that the exiſtence of a God 
thou!d be the caſe of this fear, or that this fear ſhould be the 
cauſe why men imagine there is aGod? If there be a God who 
hat!) impreſſed this image 'of himſelf upon the mind of Man, 
[there's great reaſon why all menſhould ftand in awe of him; Buc 
it there b2no God, ir is not cafie to conceive how fearſhould 
create an univerſal confidence and aſſurance in men that there is 
one, For, whence ſhould this Fear come? .it muſt be either 
from without,. from the ſuggeſtion of others, who fi: tell us 
| thereis ſuch acixg,and then our fear believes itz or elſe it muſt 
| ariſe from within,vis, from the Nature of Man, which is apt to 
fancy dreadful and terrible things, If from the ſuggeſtion of 0- 
| the:s who tell us ſo,the queſtion returns,who rold chews fo 2 and: 
| will never be ſatisfied cill che firſt Anthor of this report be found? 
outz ſothat thisaccount of fear reſolvesit ſelf into Tradition, 
which hall be ſpoken ro in irs proper place, Burt if ir be ſaid, 
that this fear ariſerh from withis, from the Nature of man which 
isapt toim3Line dreadful things, this kewiſe is liable to inex- 
'plicable difficulties. For, Firſt, the proper objec? of fear 
1s ſomething that is dreaxful, that is, fometbing that __ 
en 


A 


ſon of athing, which is bur one, may eaſily find waxy falſe ones, | - 
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[Men with harm, or er, and that in God muſt eicherbe 
Power, or Fuftice ; and ſuch an obje& as this, feer indeed may: 
create: But Geodneſs and Mercy are eſſential tro the Notion of a| 


God, as well as Power and Fufticez Now how ſhould fear put 
men upon tancying a Being that is infinirely good and wie ? 


thatthe Arheiſt muſt joyn another cauſe ro Fear, vis. Hope, to 
enable men eo create this imagination of a God, And what 
would the Prodad? of theſe two contrary Paſsions be? Theima- 
gination of a Being, which we ſhould fear would do us as much 


aſide ſo ſoon as we had fancied it, becauſe it would fignifie juſt 
nothing. But Secondly, Suppole fear alone could do it, 
how comes the mind of Man to be {ubject to ſuch groundleſs 


count of a thing: The Epicurean Atheiſt, it he will ſpeak con- 
ſonantly to hunſelf, muſt ſay, chat there happened in the ors- 
ginsl conſtitution of the firſt men ſuch a contexture of Atomes, 
as doth naturally diſpoſe men to. theſe panick fears, - unleſs he 
will ſay, that wheo the frf men grew out of the earth, andak- 
terwards broke looſe from their roor, finding themſelves weak, 
and naked, and unarmed, and meeting with ſeveral fie:ce crea- 
tures ronger then: themſelves, -they' were, puc to ſuch a 
fright 25 did a hetle diſteryper their underſtandings, and ler loofe 
their jmaginatians to OG abicnas and anode | jeslou- 
fies, which did at laſt fettle in-the conceit of an inviſible Be- 
ve, infinitely powerfgl,-and ableto,co them harm , and b=- 


ardinary chen {ox.crazed/ perfons to believe their own, fancies ) 


a —y _— 


CC ct le y—_— 


and unreaſonable fears? The Ariſtotelian Arheiſt will Gay, it, 
always was ſo z Bur this is to affirms,” and nor to give any ac- | 


No man hath reafon to be afraid of fuch a Being as {uch, So | 


| 


harms, 2s we could hope it would do us good; which would be | 
d pro 20, and which our Reaſon would 0Vlige us to lay | 


ing fully poſleſh vith chis apprehenſion, ( norhing being to &þ 
they became Religioze, and afterwards when mankind: began| 


to] 
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to be propagated in the way of generation, then Religion obliged 
- $4 ll theſe principles into their Children intheir cender 
yeas, that ſo they might make the'greater impreſſion upon 
them; and this courſe having been continued ever fince, the 
Notion of a God hath been kept up inthe world, This js ve- 
ry ſuirable tro Epicarus his Hypotheſis of the Original of Men, 
but if any man think fic to ſay thus, I cannot think itfit to con- 
fute him, Thirdly, Whether Men were from all Erernity 
ſuch timorous and fanciful Creatures, or hap to be made 
ſoin the firſt conſtitution of things; it ſeems however, that this 
fear of a D:iry hath a foundation in Natures And if it be #a- 
tural, ought we not rather ro conclude, That there is ſome 
ground and reaſon for theſe oe] and that Nature hath not 


planted themin us to ao purpoſe] then that they are vain and 
groundleſs: There is no Principlechat Ariftotle (the grand Aſ- 
ſertor of the Eternity of the World) coth more frequently in- 
culcaterhen this, That Nature doth nothing in vain; and Epicu- 


| tively conſiders the frame of the World ) That although things 
were made by Chance, yer they have happened as well as if the 
oreateſt Wiſdom had had the ordering and contriving ofthem z 
And ſurely Wiſdom would never have planted ſach a vain prin- 
ciple 2s the fear of.a Deity in the Nature of Man, if there had 
not beena God in the World, 


Conſent, the Atheiſt thinks it may very probably be reſolved 
into Univerſal Tradition, But this likewiſe 1s liable to great ex- 
ception, For,whence came this Tradition ?-It muſt begin'ſome 
cime, it muſt have its original from ſome body and it were ve- 
ry wel! worth our knowing, who that Mas was that fi; ſt raiſed! 
this Spirie which all the Reaſon of mankind could never comwre 
down fince ; Where did he live,and when? In what Countrey,and' 


rs iS forced to acknowledge, (and fo will every man, who atcen- 


Secondly, If Fear benot a ſufficient account of this Univerſal] 


in 


op» 


wikis 


| 


that is very improbable which relies npon-no ſtrongerarguments 


then any Hiſtory, it may, tor anything any body can tell, have 


barbarous Nations there are in the World which conſent in 


ſevereReaſon, 'yer it oe 1s. hics the jealous and fuſpi- 
m 


they have had of themſelves and others, are very apt to ſuſpeR 
that every body, but eſpecially their Swperiours and Governours, 


4 
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in what Age of the. World ? What was his Name, or his Sons | 


Name, that we may know him: This the Atheiſt can giveno| 
punRual accoune of; onely he imagines it not improbable, thar 
ſome body long ago -( no body knows when ) beyond the me- 
mory of all Ages, did ſtart. ſuch a notion in the world, and thar 


i hath paſt foreurrant ever ſince. But whatever he. imagine, 


then his own conceit : Bur beſides, 1f this Traa#tes be granted | 
ſo very ancient as to have been beforeall Books, and to be elder 


beenfromche beginnings and-then it. is much more likely to 
bea:Notion which was bred'in the mind of Mao, and born with 
him, then a Tradition tranſmitted from hand to hand through 
all generations; eſpecially-if we confider how many rude and 
the!/Opinion of»2 God,/and yer have no certain Tradition of any 
thing that was done 2inong them but two orthree Ages be- 
en: io Yo | | 

Thirdly; But if neither of theſe be ſatisfaRory, he hath one 
way more ;. which although icfignificlittle to Men of ſober and 


cious humour of the generality of men,who. f:om the experience 


have a defign toimpoſe upon them for their own ends, Inſhore, 
itis this; That this fiviſe about 'a: God/is 'a meer Srate- Engine, 
and a Politick device, invented ar firſt by ſome great Prince, or 
Kinifter of State, to keep people in awe and order, Anditſo,} 
from hence ( ſairh'the Atheiſt) we may ecafily apprehend, how 
from fuch an original. it _ be generally propagated, and be- 
comeuniverſally curravt, having the ſtamp of publick Authort: 


ty upod it; befides, that People have always been fougd eafie 
| D to! 
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[to comply with"the inclinations of their Prince, And from! » | 
| hence likewiſe we may fee theReafon why this Notion hath | 
| continued fo long, for being found by experience to be ſoex-/ «-- 
cellent an Inſtrument of Government, we may be ſurex would; - 
[always be cherifted and keptup:; And now he triumphs, and'' 
[thinks —_——_ is very ou ; Thus 'it _ _ _— | 
4 other, '(m ably:towar cemning of the world, (i 
lic ——actas. apap. when-all Niki ras under one Liniver- | 
[ſal Monarchz) ſome great Nebuchadnezzar ſet up this Imuge of | 
[2 Deity, and commanded «ll Prople and Nations to fall down and * 
worſhip t : And this being found a fucceſsiall device, toawe' 
| le into obedtence toGovernmear, it hath been concinued 
hckbs day, and isliketo laftcothe end of the world. Tothis 
fine conjettureT'have theſe four rhings tofay : 2, Thatall this 
is meer conjeftare and ſuppoſition s he cannot bting the leaſt / 
ſhadow of proof or evidence for any one #:ttle of it, . 2, This | 
| ſuppoſition grants the'opinian of a God to coaducervery much: 
tothe ao! of Government and order in the World, and con- _ 


Ae 


___E 


ſequencly ro be very beneficial to Mankind, forthar the Atheiſt 
cannot buc acknowledge that it is great pity thar it ſhould not / 
cine Larvrris ist wa wr þo ar there : 
| were robable Arguments for ic, not to-admit of any (hi 
Reaſons againſt itz and ro profecute all thoſe err. 27 
 |ducemento Arheilm, as the great diffurbers of the world, and: | 
| ps humane fociery, 3, This ſuppoſicion can have nothing 
; of certainty in it, unleſs this be'crae, That whoeyer makes a 
|policick advantage of-other mens Principles, is preſumed co 
contrive thole Principles.into themy whereas it is much'more 
common- ( becagſe-more eafie ) for men'to ſerve their own | 
ends of thoſe Principles or Opinions, which they do not put £4 i 
igto men,” but find there fo thatif the queſtion of a God were 
to be decided by: rhe probability of this Conjecure, (__ 
| che 


Ee tn 


| 


bh — 
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| we cannoe poſſibly judge ) that Princes have not been more fe 


[Xingdom, and retire into a Monaſtery to prepare for another 


pleaſe my King, fie would net have forſaken me now in my gray 


— — 
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the Atheiſt applauds himſelf moſtin ) it would be concluded! 
in theaffirmarive; It being much more likely, thar becaufe Po-: 
liricians reap the advantages of obedience and a more ready ſub- 
miffion ro Government from meas believing that rhere is a 
God, that they found-the minds of men prepoſſeſt to their 
handswith the notion of aGod, then that they planted it there; 
and we aced nor doubt bur that they would be very well con- 
rented to reap where they did not ſow, and to gather where they| 
did not ftrew, 4, We haveas muchevidence of the contrary 
to this ſappoſitien as ſuch a thing is capable of, viz, that ic was! 
not an Arcenums Imperii, 2 Secret of Government, to ptopagate| 
thebelief of a among the people, when the Gavernours | 
themſelves knew. it to be a chear, For we find in the Hiſtories | 
of all Ages of which we have any Records, (and of other Ages 


| 


; 


cure from troubles of Conſcience, and che fears of Religion, 
and the terrours of another World, (nay, many of them more 
ſubje@ro theſe) then other men, as I could give many inftan- 
ces, and choſe no mean ones: What made Caligula creep un-| 
der the- Bed when it thander'd * What made Tiberius (that 
great: Maſter of the Crafts of Government) complain ſo-much 
of the grievous ſings and laſhes he felt in his Conſcience*| 
What mov'd that Great Emperour, Charls the Fifth, to quit hi 


World? What made Cardinal Wolſey ( one of the greateſt A- 
nifters of State that ever was) to pour forth his ſoul inthoſe ſad 
words? Had 1 bren as diligent to pleaſe my God as 1 have been to 


hairs. What reaſon for fach Actions and js ogy- theſe Great 
Men had known that Religion was but a cheat? Nowit ſuch 
great 3nd politick perſons ( as the three laſt of theſewere) knew] . 
nothing of this Secrer, Lchink _ may ſafely conclude, that the: 
2 Notio 
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Notionot a God did not come from the Coxrt, that it is not the 
invention of Politicians, and a juggle of State, tocozenthe peo- 
ple into obedience, And now from all this that hath been ſaid: 
it ſeems to be very evident,that the general conſent of Man-kind 
in this apprehenſion That there is a God, muſt in allReaſon be 
aſcribed co ſome more certain and univerſal Cauſe then Fear, or 
Tradition, Or State Policy, viz. to this, That God bimfelt hath 
ftamped this 7mage of himſclt upon the Mind of Man, arid fo 
woven ic into the very frame of his Being, that (like Phidias: 
bis Picture in Minervs's Shield) it can never totally be defaced 
without the ruine of humane nature, tual JOE; 

objeef, 1 do but know one gbje##ion that this Diſcourſe is 
liabletoz itis this : The Univerſal Conſent of Man-kind in 
the apprehenſionof a God is no more an Argument ofthe Being 
of a God, then the general agreement of ſo many Nations farts 
many Ages in Polytheiſme and 71dolatry is an Argument-for 
theſe.  4nſw. To this I anſwer, 1, Thatche generaliry of 
the Philoſophers and wiſe men of all Nations and Ages did-dif- 
ſent from the multitude. in theſe things, they believed but one. 
Supreme Deity, which, with reſpeR tothe various benefits men 


received from him, had ſeveral Titles beſtowed upon him', and 
alchough they did fervilely comply with the Peoplein worſhip- | 
ping God by ſenſible Images and Repreſentations, - yer it ap- 
pears by their Writings that they deſpiſed this way of 

as ſuperſticious, and unſuitable to the Nature of God, +Sothar 
Polytheiſme and Idolatry are far from being able ro pretend rol1- 
niverſal-Conſent from their having had the Yote of the multitude 
in moſt Nations for ſeveral Ages together, vious the opinion 
of the vulgar ſeparated from the Conſent and Approbarioa of 
the Wiſe, ſignifies no more then a great many Cyphers would 
do without Figures, 2, The groſs Ignorance and Miftakes-of 
the Heathen.about God and his Worſhip are a good Argument 


that 


Worſhip| 
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that there is a. God, becauſe they fhew, That men ſunk into: 


darkneſs imaginable, do yet retain ſome ſenſe and awe of a De- 
ity; that Religion is a property of oar Natures, and that the 
Notion of a Deity is intimate to our Uaderſtandings. and ſticks 
cloſe to them, ſeeing Men will rather have any God then xox; 
and rather chen wane a Deity , they will worſhip any thing, 
3, That therehave been ſo many falfe Gols invented, is rather 
aa "Argument that there is a true One, then that there is none :: 
There would be no Conmerfeits, but tor the ſake of ſomething 
that is rea/;- for, though all Pretenders ſeem co be what they: 
really are nor, yer: they pretend to be ſomething that really js - 
For, to counterfeit is to put on the likeneſs and appearance of 
ſome real Excellency; There would be no Braſs-money, if 
there were not good and lawful Money; Briſtol-ſtones would nor: 
precend to-be-Diamonds, it chere never had been any Dia- 
monds; Thoſe 1dels in Henry the Sevemh's time (as Sir Fran- 
cis Bacon calls them) Lambert Simnell, and Perkin Warbeck, 
had never been ſetup, if there had nor once been-a real Planta- 
genet and Dukt of Tork 3 ſo the 1dols of the Heathen, though 


Argument that there is oye, my [121tr W194 
3. Speculative Atheiſme is abſurd in the Theory, becauſe 


they be ſer upin affroneto the rrue God, yer they are a probable] 


the moſt degenerate condition, into the greateſt blindneſs and. 


it requires more evidence for things then they are capable of, 
Ariſtotle hath long fince well obſerved, how! uareaſonable- iris; 
to expeR the ſame -kind' of prosf and evidence for everything; 
which we have for ſome things, "Mathematical things, ' being 
of an abſtracted nature, are onely capable of clear Demonſtra- 


by a-ſufficient 1;dvc#0n of expetiments; things of a moral na- 
ture, by. moral Arguments z- and matters of Fad?;" by credible 


tien; - But' Concluſions in- Natural Philoſophy are to be poved|- 


Teſtimony.:- And though none of theſe be capable of ffridt De-1 


monſt ration, 


| 


| 


26s The Wiſdom of being Religiow.@— | 


menſtration, yet we have an undoubred afſurance of them, when 
they are proved” by the beſt Arguments that the nacure and 

ual.ty of the thing will bezr, No manccandemonſtrate ro me, 
ee there is ſuch an 1/and in America as Famaicay yetuponthe 
Teſtimony of credible perſons who have ſeen it, and "ns 
who haue written of ir, I am as free from all doubt concerning 
it, as I am from doubting of the cleereſt Mathematical Demon- 
ſtration, So that th's is to be entertained as a firm principle by 
all thoſe who pretend to be ce:rain of any thing at all, Thay 
when any thing i ou by as good arguments 4s that thing i £4- 
pable of, and me have as great aſſurance that it is, as we could poſ- 
ſubly have ſuppoſing it were, we ought not-in reaſon to make any 
doubt of the exiſtence of that thing * Now to apply this rothe 
preſent Caſe: The being of a God is not Mathematically de- 
monſtrable, nor canit be expeRted it ſhould, becauſe onely Ma- 
chemarical matters admir of this kind of evidence z Nor can-it' 
be proved immediately by ſenſe, becauſe God being ſuppoſed tobe 
a pure Spirit, cannot be the objetF of any corporeal ſenſe, But yer! 
we have as great aflurance that there is a as the narure of 
tt ething tobe proved is capable of and as-we could inreaſon ex- | 
pet co have, ſuppofing that hewere, For ler us ſuppoſethere 
were ſuch a Being as an Infinite Spirit cloathed with all poſsible 
perfettion, that is, as Good and Wiſe and Powerful,ec, as can be 
imagined, what conceiveable ways are there whereby we ſhould 
' come to be affured chat there is ſech 2 Beixe, buteicher by an ix- 
| ternal impreſſion of the Notion of a God upon our Minds, or elſe 
by ſuch external and viſible Efe#s as our Reaſon tells us muſt 
be attributed ro ſome Cauſe, and which we cannot without oreat 
violence to our Underſtandings attribute to any other Cauſe but 
ſuch a Being as we conceive God to be, that &,0xethat is infinite- 
ly Good, and VWiſe,and Powerful ? Now we have this double aſſ#- 


race that there is a God,and greater or ocher then chische ching| - 
is 
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is nor capable of, If God ſhould aſſume a Body, and preſent him- 
 frf{ before our eyes, this might amaze vs, bur could nor give us 
+ | any rational affurance thar there is an Infinite Spirit , It he ſhould 
| work a Miracle, that could not in reaſon convince an Atheiſt | 
[more then the Arguments he already hath for it z If be wereto |. 
«rt « fien in heavenabove, or in the earth beneath, what could he 
defire-God to do for his convition morethen he hath already 
done? Could he defirehim to work a greater Miracle then to 
makea World: Why if God ſhould carry this perverſe may our 
| of'the limits ofthis World, and ſhew him a new Heaven and n 
»ew Earth, fpringing our of nothing, he might ſay, that innume- 
rable parrs of Matter chane'd juſt then to rally together, andro 
form themſelves inco this new World, and that God did not 
{make it, Thus yuuſee that we have all the rational aſſurance ot 
a:God rhar the thing is capable of, and that Acheiſm is abſurd 
and unreaſonable m requiring more. | 
4. The Atheiſt is abſurd, becauſe he precends co knowthar 
4 which no:man can know, and to be certainot that which no'bo. 
| |dy-canbecerrain ofz that is That there #5 no.God, and ( which 
is-conſe upon this, as I ſhall ſhew afterwards) That it.ss not 
poſciblethere ſhould be one. And the Arheiſt muſt pretend ro know | 
this certainly ; for it were the greareſt folly in the world fora 
man'to deny and deſpiſe God, it he be nor certain.that he is not. 
Now whoever pretends to be certain that thereis no God, hach | 
this great:difadvanrage z\ He pretends to be certain of a pure Ne-| 
; zative : But of Nreatives we have far the leaſt certainty, and 
wh they are always hardeft,and many times ipoſcibleto be proved: 
| ' | Indeed ſuchNegatives as only deny ſome part:cular mode Or man-| 
ner of a things exiſtence, a man may:have a certainty of them, 
- |* becauſe,when we ſeethings to be, we may (ze what they are;and} 
in what manner they do,or-do not exiſt ;' For 3nſkance,we may be| 
certain that Man is not a creature that hath Wings, becauſe __ 
onely} 
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onely concerns the manner of his exiſtence; and we ſeeing what 
he is, may certainly know that he is not ſo,or ſo, But, pure Nega- 
tives, that is, ſuch as abſolutely deny the exiſtence _ or 
the poſſibility of their exiſtence,can never be proved, for after all 
that can be ſaid againſt a thing, this will ſtill be true, That many 


things poſſibly are which we know not of, and that many more 


things may be then are, andif fo,atterall our arguments againſt 
4 thing,it will be uncertain whether it be or not ; and this is ngj- 
verſally true, unleſs the thing denied to be, do plainly imply a 
contradiction, from which I ſhall afterwards ſhew the Notion of 
a God tobe free Noiv the Atheiſt pretends to be certain of a 
pure Negative, wiz, That there is no ſuch Being as God, and 
that it is not pofſivle there ſhould be z But-no man can reaſon- 
ably pretend to know thus much, bur he muſt pretend to know 
all ebingsthat are,or can be z which it any man ſhould be ſo vais 
aStopretend to, yet it is to be hoped,that nobody would be ſo 


weak as to believe him, T3531 ee 

5. Speculative Atheiſm is abſurd, becauſe it is + ing cr 
0445,” There are theſe two great contradictions inthe denial of a 
God, . 1, He that denies a God, ſays that that is i»»poſfible which 
he muſt grant to be poſſib/e, He lays it is impoſſible that there 
ſhould be ſuch a Being as God, inſaying that de fats thereis no 
ſuch Being; for Eternity being eſſential tothe Notion of a God, 


[if there be nor a God already;itis impoſſible now that there ſhould 


be ones becauſe ſuch a Being as is ſuppoſed to be eſſentially Erer- 
nal and without beginning, cannot now begin tobe, And yet he 
muſt grant it poſſible that there ſhould be ſuch a Being, becauſe 
ic is poſſible there ſhould be ſuch a Being as hath all poſſible per-- 
fettion; and ſuch a Being as this is that which we call God, and is 
that very thing which the Aeheiſt denies,and others affirm to be; 
for he that denies a God, muſt deny ſuch a Being as all the world 
deſcribe God to be,and this is the general Notion which all men: 


have 
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+, have of God, That he is a Being as perfett as i e; thatj 
endued with all ſuch perſetions a © not dont, a 
' as.none of thoſe perfeRions which we attribute to God do; Nor 
' . |-neceſsityof being,and ſelf: exiſtence, and eternity,and immenſity or | 
| unlimitedne(s; theſe the Atheiſt muſt grant poſs:ble and free pd 
contradiction, becauſe he aſcribes them to the World, or at leaſt 
to Matter; Not Goodneſs, or Wiſdom, or Power, or Trath, or 
Faſtice,becauſe he aſcribes theſe to Men,nor conſequently the ut- 
moſt degrees of theſe that are poſſible z nor,/aftly,doth immate- 
riality er the Notion of a Sp7rit imply aconcradition, becauſe; 
1 che Arheift muſt either grant that thereis a.Spirit in Man, that 

&, ſotnerhing that is not Matter, (and conſequently,thar an ims- / 
material principle is not impoſsible?) or elſe give a fair and fariſ- 
| fatory account how -aveer Matter can think and underſtand, and 
| how that which moves by certazn and weteſſary Laws,that is,can- 


| not move unleſs ic be moved by another,” and cannot but move 
| if it beimpelPd by another, is m_ of Liberty and Freedom ; 
+ which Lthipk is impoſſible to bedone, * 2. Anothercomra- 
dition which arrendsthe denial of aGod, is this z Atheiſm de- 
nies ſuch a Being tobe;as dothiin the eſſential Notion of it include 
4a» weceſſary exiſtence, that is, an impoſſibility of m— And 
| this in plain Engliſh, is to deny'that thing ro be, which cannor 
bur be, Now that the Notion o a God _ — _— . 
it mectſfar7 exiftence, appears from the general Notion that all | 
[men Kant wo >. roots Being that hath all poſſibleper-, 
| teQion ; Bur char _— exiſtence is aperfettion,is evident,be- 
T * cauſe if Being be good, it 15 bercer to have it xeceſſarily, thencon- 
tingently; to have it ſecur'd, then to bein danger of loſing it: 
And tar it is a poſſible perfedFion, the Acheiſt cannot deny, be- 
cauſe he aſcribes it to Matter, as I ſhewed before, So that A- 
#heiſmi. doth finally reſolve it ſelf into theſe two groſs Contra- 
ditions; vis, That it 1s 4mpoſſtble mn there ſhould be ſuch a Bring 
G —— 
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as bath all poſſible perfettions ; that is, That that which may be, | 
cannot be: An1, Thut ſuch a Bring as neceſſarily exiſts, doth not,.. 
nor can poſſibly exiſt, that is ro ſay, That athing which cannor | 
but be, 1s not, nor can be, 

II; Atheiſr,as it is an abſurd,(o it is an imprudent Opinion , 
; and that upon theſe two accounts, 

Firſt. It is againſt mens preſent Intereſt, Did but Men conſt: | 
der what God is, they would ſee him to be ſo lovely a Being, and 
ſo full of goodneſs and all deſereable perteions, that even thoſe. 
very perſons,who are of fuch irregular Underſtandings as not to | 
believe thatthere is a God, yet coulg nor ( it they underſtood 
themſclves ) refrain from wiſhing with all their hearts that there | 
were one, For, is it not every mans intereſt thae there ſhould be | 
ſuch a Being in the World as takes patticular care of him, and. 
loves him, and is able and willing ro do him good, andto make 
him-happy ; to ſupply all his wants, and to relieve himinall his. 
ſtraits, when no body. elſe can; to preſe: ve him in the greateſt- 
dangers, and aflift him againft his greateſt enemies, and ſecure 
\ him from miſery and deſtruction 2 Is is not every mans intereſt. 
that there ſhould be ſuch a Being in the World;as wonld govern. 
us for our advantage;and require nothing of as,but what-is high- | 
ly for our intereſt, and what ( if we rightly underſtood our own. | 
concernment)we our ſelves would choo'e to dc? And God is ſuch | 
a Being, 'if he bear all, Now why ſhould any man be aggrieved | 
'thatthere is ſnch a Being as this,” or'count;it his intereſt ro ſhur | 
Him out of the Wotld'? Why ſhould any man be concern'd or | 
troubled that there is a Being as good as we can poſſibly defire / 
or imagine? Idareſay,if awiſe and confiderate man were left co 
himſelt and his own choice, to wiſh the greateſt-gvod to himſelt 
he could deviſe;the ſum ot all his wiſhes would be;chat there were 
juſt ſuch a Being as God i5;nor would he chooſe any other Bexefa- 


mm 


World, 


ttor or Friendor Protedtor tor himſelf, or Governor tor the whole | 
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_ a God, {that itis vehemently to be ſalpe&ed; that no- 
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World,cthen infinite gower conducted & managed by infinite Wiſ- 
dom,and Goodneſs,and > ene is the true Notion of a wi 
I confeſs,it is nor a wicked Mans intereſt,if he reſolve to. continue 
ſach,that there ſhould be a God z But then ic is not mens intereſt 
robe wicked: Iris tor the general good of humane ſociety, and 
conſequently,of particular perſons,to be tree & juſt;it is for mens 
healchto be remperate;and fo I could inſtancein all other vertues,! 
Bur this is the myſtery of Atheiſm,men are wedded to their luſts, 
and reſoly'd upon a wicked courſe, 8 fo it becomes their intereſt 
to wiſh there were no God, and co believe fo if they can; whereas | 
if men were minded to live righteouſly and foberly and vercuouſ- 
ly in the world,ts believe a God would be no hinderance or preju- 

iceto any ſuch deſign, bur very much for the advancement and 
furtherance of it, Men thatare googdand wertuows do eaſily be- 
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thing but che ſtrength of mens luſts, and the power of. vicious in- 
clinations,. do ſway their minds, and ſet a byafs upon their Un- 
derſtandings towards Atheiſm, | 5-5 

Secondly, Arheiſm is imprudent,becauſeit is unſafe in the iſſue. 
The Atheiſt doth, 4s it were, lay a Wager againſt the Religions 
manthat there is no God, but upon ſtrange inequality'and odds; 
for he ventures his Ecernal Intereſt : abc other ventures 
onely cheloſs of his Luſts, (which ir is much better for him to be 
without )or at the utmoſt,of ſome temporal convenience; and all 
this while is inwardly more contented and happy, and uſually 
more healthful, and perhaps meets with more reſpe&, and fairh- 
fuller friends,and lives in a more {ecure and-Alouriſhing condition, 
treerfromthe evils and puniſhments of this world, thenche 
Atheiſtical perſon does, (however, it is nor much that h+ ven- 
tures;) And after this lite;it there be no God, is as well.as he; but 
if there be a God,js infinitely berter,even as much as-unſpeakable 
andeternal happineſs is better then extream aud eadle —_ 

S2 | So; 
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Sorhati{ the Arguments fox and againft 2 Ggg were equal,and it: 
. [yverean even ue ſtion W hether there were one or-nor,, yet the 
hazard and cangeris ſo infrnicely unequal, thatin-point of pru- 
'|[dence and intereſt every man were obliged to incline to the Aft- 
firmativez2nd whar-ever doubts hemight have abour ir,tochooſe 
the ſafeſt fide of the Queſtion, and to make that the Hypotheſis to 
Eve by,” For, he that acts wiſely,and is 2 throughly-p: udenc.man, 
| will be provided i emmem eventam, will take ca:etoſecure the! 
main chance, what-ever happens :: but the Arheiſt,in caſe things 
ſhould fall out contrary to his beliet-andexpeRtation, he hath} 
made no proviſion for this caſe; if, contrary to hisconfidence,it 
ſhould prove inthe Hue that there is God, the manisloſt and 
nndone for ever ;_ It che Acherft- when he cies ſhall find that his 
foul remains after hisbody,, and has onely quitted it's lodging, 
hew-will chisman be ens = blank'd, w m—_—y to his | 
expectation, he thall imſelfin anew and ſtrangeplace, | 2- 
midſt: wwekd of Spirics; entred upon an. everlaſting and un- 
changeable ſtate? How ſadly will the may be difappoinced when} 
he finds-all things otherwiſe then he had ſtated aud determined 


whom he hath denied, and againſt whom-he hath-ſpoken as de- 


them in chis world ? When he comes to appeat before that God | 


ſpightful chings as he coulcs-Who crfimagine the pale.and guil- 
be of this man, and how he will ſhiver and - wage” jr 
fear of the Lord, and for the glory of bis Majefly ? How wi 
ſurprized wich terrors on every fide, to find himſelf thus unex- 
pectedly and irrecoverably plunged into a ſtate of tyine and de- 
{perations- Ahd thus things may happen tor all this ways confi- 
| ence now-: For our beliet or dif-beliet of a thing;cCoes not alt# 
the nature of the thing, we cannot fancy things into being, or 


he | 
bebe| 


| make them vaniſh into nothing by the ſtubborn confidence of | 
cur imaginations things areas fullen as-we are,and will be whart | 
| they are, what-ever we think. of them $. and if there beaGad,a | ' 
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mancannoeby an obftinare dil- beliet of him wake him ceaſe to; 
be, any morethen a man can pur our the Sun by winking, 
And thus | have as briefly and clearly :s 1 could endeayour'd | 
to thew the ignorance 2nd folly of Speculative Atheiſmin denying | - 
the exiſtence of Ged, And now it will be leſs needtul to ſpeak of 
the ort.er two Prizciples of Religion, the Tmmortality of the Soul, 
and future Rewards; For no man can have any reaſonable ſcruple 
about theſe, who believes that there is a God , becauſe no man]. 
chat owns the exiſtence of an infinite Spirit, can doubt of the poſ- 
ſibility of a finite Spirit, that is, ſuch a thing as is immaterial, and: 
does got. contain any principle of ſe/f- corruption in it ſelf; And 
no manthat believes : a goodne's of God,can doubt bur that he 
hath made ſome things as g001 as may be, an1 for.as long con- 
cinuance as they are capable of, Nor can any man that acknow- 
ledgerh che holineſs and jaſtice of God, and that he lovesrighte-| 
oulnels; and hates iniquicy, and that he is Magiſtrate and Gover- 
ngur of the World, and-conſequently concerned to countenance | 
obedience to, and puniſhche violation of his Lawsz and withal 
canfie.s the promiſcuous diſpeaſations many times of Gods 
Providencein this World.think it unreaſonable to conclude,thac | 
after this life good men ſhall berewarded,and fanners puniſhed. || 
And now I think I may with reaſon intreat ſuch as are Athe- | 
iſtically.enclined, to conftder theſe things ſeriouſly and imparti- | 
ally; Anditcherebs weight intheſe Conſigerations which | have 
nr Alle to them to ſway with reaſooable men, 1 would beg of 
ſuch, that they would not ſuffer themſ: lyes to be byaſſed by 
prejudice, or paſsion, or the ixtereſt of any luſt or worldly advan- 
tage,to a contrary per{waſion. | "2 
Firſt, 1 would inteeat them ſerioxſty and diligently to conſider | 
theſe things, becauſethey are of ſo great momenr and concern | 
ment 20 every-man ;- If any thing in the world deſerve our fe- |. 
ious ſtudy and confideration, thele Principles of Religion os \ 
'Or}! 
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| For what can import us moreto beſatisfied in, then whether 
there be a God, or not * whether our Souls ſhall periſh with our Bo- 
dirs,or be immortal, and ſhall continue for ever ? Andit ſo, Whe- 
' ther in that eternal late which remains for mer after this Life, they 
ſhall not be happy or miſerable for ever, according as thiy have de- 
' meaned thtmſclves in this world 2 It theſe things be fo, they are 
of infinite conſequence to vs, and therefore it highly concerns 
us to enquire dilizently about them, and to ſatisfie our minds 
concerning them one way or other, For theſe are not matters 
co be ſlightly and ſuperficially thought upon, mach leſs (as the 
way of Atheiſtical men is) to be played and jefted withal, There 
is no greater argument of a /;ght and inconfiderate perſon, then 
profanely to ſeoff at Religion; Ir is a ſign that rhat man hath 
no regard to himſclf, and that hs is not touched with a ſenſe of 
his own intereſt; For, He jeſts with edz'd tools, and plays with 
Life and Death, and makes nothing of his Soul, Helis the very 
mad-man that So/omon (peaks of, Prov,26:18, Who cafteth firt- 
brands, arrows and death, and ſaith, Am 1 not in ſport * © Toex- 
amine ſeverely, and debate ſeriouſly the Principles of Religion, 
is athing worthy of a Wiſe man; but if any man ſhall turn Ze- 


man doth not render Religion, but himſelf ridiculous im the opi- 
nion of all conſiderate men, becauſe he ſports with his own Life. 
If the Principles of Religion were doubtful and uncertain,yert they 
| CONCern us ſoneerly, that we ought to be ſerious in the exami- 
; nation of them z and though they were never ſo clear ind-ewi- 
dent, yet they may be made ridicwows by vainand frothy men y 
as the graveſt and wiſeſt Perſonage in the World may be abuſed 
by being put into a Fools Coat, and the moſt zoble and excellent 
Poem may be debaſed and made vile by being turned into Buy-' 
Leſgue, So that it concerns every wan that would not trifle a- 
' way bis Sox, and fool himſelf into irrecoverable miſery, with 


1 


ligion into Raillery, and contuteir by two or three boldjeſts, this| 
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Frereſt, Think thus with your ſelves ,- That you have nor the 
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the | quay ſeriouſneſs to enquire into theſe matters whether th 
be ſo or not, and patiently ro confider the arguments which} 
are brought for them y Many have miſcarried about theſe things, | 
nor becauſe there is not reaſon and evidence enough for them, bue | - 
| becauſe they have not had patience enough to conſider them, 
| Secondly, Conlicer thele things impartially, All wicked men 
are of a Party again(t Religion, Some Luft or Intereſt engageth 
| them againſt it, Hence it comes to pals that they are apt to light 
the ftrongeſMArguments that can be brought for it, and to cry up 
very weak ones againſt it, Men do generally and wichour difficul- 
ty aſlenc to Mathematical Truths, becauſe ic is no bodies intereſt 
to deny them, but men areflow to bzlieve Moral and Divine 
Truths,becauſe the Luſts and 7ntereſts of men do prejudice them 
againſt them, And therefo:e you may obſerve, That the more 
vertuouſly any man lives, and the leſs he is enſlaved co any Luſt, 
the more ready he is to entertain the Principles of Religion, - 
Therefore, when you are examining theſe matters, do nor 
take into conſideration any ſenſual or worldly Iutereſt, but deal 
clearly ;and impartially with your ſelves z Let not temporal and 
little advantages ſway you againſt a greater and more qurablein- | 


| 
x 
j 


making of things true or falſe, Hut that the truth and exiſtence 
of things is already fix'd and f(erled, and that the Principles of| - | 
Religion are already either determina'ely true or falſe, - before 
you think of them : Either there is a God,. or theres not ,,- £i- | 
ther your Souls are Immorral,. or they ate not; - one of theſe 
iS Certain and. neceſſary; and they. are not nov to be altered; 
The truth of things will. not comply wich your concerts, and 
bend it ſelf ro your intereſts, Therefore do not think what you] 
would have to be, . but conſider impartially what js, and (4t ic 
be) will be whether you will or no, Do notrealon thus; - 1 


would fain be wicked, .and therefore is is my-intereſt m"_ __ | 
| 101! 
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hould be no God, nor no life after this, and therefore Lwill 
endeavour to prove that thereis no ſuch ching, and will ſhew 
- [all the tavour I canto that ſide of the Queſtion z I willbend my 
underſtanding and wit to ſtrengthen the Negative, and will ſtudy 
ro makeit ast1ue as [ can. This is fond, becauſe it is the way to 
cheat thy ſelf, and chat thou mayeſt do, if thou likeſt it: We 
| may cozen-our ſelves as often as we pleaſe, but Res nolune decips, 
The nature of things will not be impoſed upon. 1 then -O 
as wiſe as thou qu2hceſt rob*, thou wilt reaſon ehus wichthy 
ſelf; My higheſt intereſt is z0t to be deceived about thele mat- 
te.s, therefore ſerring aide all other conſiderations, 1 will en- 
deavour to know the truth, and yield to that, 
2, Seconcly, The Prafical Atheiſt, whois wicked and irre- 
ligious notw:thftanding he does in ſome ſort believethat there ls 
a God,and a future ſtare he is likewiſe gnilty of prodigious Fol- 


ly : The Prixcipleot the Speculative Atheiſt argues more Tgne-! 
raxce, butthe Prafice of the other argues greater Folly, Not to 
believe a God and ano her Life, for which there is fo much evi- 
dence of Reaſon, is great ignorance and folly z but 'tis the high- 
eſt madneſs, when 2 man does believe theſe things, to live 2s if 


there is a God, and according as he demeans himifelt rowards 
him, he will make him happy or miſerable for ever, yettolive | 
{ſo as if he were certain of the contrary, and as no maa in Reg- 
ſon can live, bur he that is well affaredthat there is noGod,. 
Ic was a ſhrewd ſaying of the old Monk, That two kind of Pri- 
ſons would ſerve for all offenders in the World, an _— 
and a Bedlam; It any man ſhould deny che Being of aGod, and 
the Immorcallity of the Soul, ſach a one ſhould be pur inte the 
firſt of theſe, the 7nquifition, as being a deſperate Heretickz it 
any man ſhould proteſs to believe theſe, and allow himſelt in 
any known wickatuek; ſuch a one ſhould be put into Bedlam; 


he did not believe them: When a man does not but that } 


becauſe 
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b: becauſe thete cannor be a greater folly and madneſs, then for a 
'man in'matters of greateft moment: and concernment to a&! 
| againſt his beſt Reaſon and Underſtanding, and by his Life to | 
contradie his Belief ;-ſach a man does YVivus videnſque perire, 
periſh with his eyes open, and knowingly undoes himſelt,. he 
runs upon the greateſt dangers which he clearly ſees to be before 
bim, and precipitates himſelf into thoſe evils which he profeſles 
to believeare real and intolerable; and wilfully neglects the 0b- 
caining of chat unſpeakable good and happineſs which he is per- 
ſwaded is certain and attainable, ' Bur of this more inthe-p- 
plication of: this Doctrine, T2! : 
\ III. The Third way of Confirmation ſhall be by endeavour: | 
_ ro vindicate Religion from thoſe common 7mputations| 
which ſeem to charge ir with 7gxerance or Impradence, The 
] profane Wits of the world- caſt upon Religion theſe three 1mpw- | 
; tations, | 
| 1, Of Credulity, 
6 ; 2. Of Singularity, - 
3. Of Making 4 fooliſh Bargain, | 
| . Firſt, Credulity:' Say they, The Foundation of R__ is] 
f the belict of thoſe things for which we have no ſufficient Reafon, 
; and conſequently, of which we can»have no good affurance; as 
the belief of a God, and of a furureſtare after this life, things] 
which we never ſaw, nor did experience, nor ever PENIS 
any body thar:did z now it ſeems to argue roo great a facility 
and ps rt belief, ro aſſent ro any thing upon inſufficienc 
grounds, | | | 
| To this I anſwer, h 
I, That if there be ſach a Being as a God, and fach a thing 
as 2 future ſtate, it cannor ( as I faid before) inreaſon beex- 
peRed that we ſhould have theevidence of ſenſefor ſuch things: 
For, he that believes a God, believes ſach a Beiog as hachall 
F perfections 
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perfe ions, 2mong which this is one, - that he is 2 Spitir, and 


| rodealith this Man of Regſop, this rigid exaftor of Demon: | 
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conſequently, inviſible, and cannot be ſeen: He that believes 
another Life. after this, profeſſeth to believe a ſtate of which in 
this life we can have 00 trial and experience; | 

2, We have the beſt Evidence for theſe things which they 
are capable of at preſent, ſuppoſing they were, | 

3. Thoſe whodeny theſe:Principles muſt be much' more cye- 
dulows, (chat is). behieve things upon incomparably leſs evidence 
of Reaſon, The A4rheift looks upon all thatare Religious as a 
Compuny of credulons Fools well met, Bur: he, for hispart,- pre- 
tends to be wiſer then to believe any thing lor Company'; 'h& 
cannot entertain things upon thoſe flight grounds which move 
other men, if you would winthis aſſent to any thing, you moſt 
give lim a clear Demonſtration for it, - Now there's no way 


ſtration for things which are nor capable of it, but by ſhewing 
him that he is we chr times more credulous ;' that he begs 
more Principles, takes more things for granted without offer- 
ing to prove them, and aſſents to more.ſtrange Concluſions up- 
on weaker grounds, then rhofe whom he ſo mich accuſech of 
Credulity, And to evidence chis, Ithaltbriefly giveyou an ac- 
count of the Atheiſts Creedy, and preſene you with a Catalogue 
of the Fundamental Articles of his Faith, or rather Ynbelief, 
He believes , That there is no God, norpoſſibly can be, and 
conſequently thatthe wiſe as well as wwiſe of all ages have been 
miſtaken, imſelt and a few more, Hebelieves, that ei- 
ther all the world have been frighred with an apparitiowof their 
own Fancy, or that they have moſt unnaturally conſpired roge- 
ther to cozen themſelves; Or that this Notion of a God 1s a 
Trick:of Policy, h the greateſt Prixces and Politicians do 
not at this day know fo much, nor have done time our of mind : 


He believes, either, that the: Heavens andthe Earth and all | 
IS chings| 
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things inthem had nooriginal Cauſe of their Being, or elſe that} 
| | they were made by Chance, and happened he knows not how 

| to be as they are; and that in this laſt ſhuffling of Matter, all 
things have by great good Fortune fallen out as happily, and as 
regularly, as it the greateſt Wiſdom had contrived them, but 
yet he believes that there was no Wiſdom in the contrivance of 
them, He Believes, That that which is poſſible is impoſlible, 
and that that is not, which cannot but be, Xe believes, That| 
meer Matter can Underfland and Will, and moſt dextronſly per- 
form all thoſe fine and free operations which the Ignorant attri- 
bute to Spirits,and conſequently, that there are no ſuch things as 
' immortal Spirits, or a Reſurretion of the Body, or everlaſting 
Life, This is his Creed, And ſeriquſly it is a wonder that 
| there ſhould be found any perſon pretending to Reaſon or Wit, 
| ' |that can ſay Amen to ſuch a heap of abſurdities, which are ſo 
| roſs and palpable that they may be felr, So that I chink it will 
| to the Atheiſts ſhare to be the moſt credulous perſon ; that 
; is, to believe chings upon the ſl-ighteſt Reaſons. 
| IT, The Second Imputation 1s Singularity ; the affeQation 
whereof is unbecoming a Wiſe man: To this charge I anſwer, ' | 
( x. It by Religiox be. meant) the belief of the Principles of 
Religion, thar there is a God, and a Providence, 'rhat.oug Souls 
are Immortal, and thar there are Rewares co be expeaed-after 
this lifes theſe are ſo far from being /ingw/ar Opinions, that they 
| are the gexeral Opinion of Mankind, even of the moſt Barbe- 
rows Nationss as Tuly, Seneca, and others reſtifie, inſomuch, 
that the Hiſtories of ancient times do not furniſh us with, the 
[names of above three or four at moſt who denied a Godz And 
Lucretizs acknowledgeth, that Epicurws was the firſt who did 
oppoſe thoſe great Foundations of Religion, the Providence of! 
God, and the Immortality of the Soul, Primum Grajmus homo, 8c. 
meaning Epicures, | 103 4 
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2, If by Religion be meant a living up to thoſe Principles, 


ſtanding, and to live 3s it does become thoſe who do believe 
a God, and a future Seate ; this is acknowledged: even by 
thoſe who live otherwiſe, to be the part of every wiſe man, and 
the contrary to be the very madneſs of {09, and height of 
diſtraQtion: Nothing being more ordinary then for men who live 
wickedly, to acknowledg that they ought to do otherwiſe, 

3. Though according to the common courſe and practice of 
the World it be fomewhat ſinz»/ar for men truly and throughly 
to live up to the Principles of their Religion, yet ſingularity in 
this matter is ſo far from being a Refle#;on upon any mans pru- 
dence,that it is a ſingular commendation of it, In-two Caſes ſin- 
£wlarity is very commendable. 

1, When there is a neceſſity of it in order to a mans great- 
eſt I#tereft 2nd happineſs, I think it to be a reaſonable ac- 
count for any man to give, why he does not /zve as the greateſt 
part of the world do, that he has no mind to dje as they do, and 
to periſh with chem, he is nor diſpoſed to be a fool, and to 
be miſerable for company; he-has no inclination to have his 
laſt end like theirs who know n0t God, and obey not the Goſpel of 
his Sow, and ſball be puniſhed with everlaſting deftruttion from 
the preſence of the Lord, and fremthe glory of his power. 

2, It is very commendable to be ſingular in any Excellency, 
3nd-I have ſhewn that Religion is the greateſt Excellency: to 
be fngwular inany thing that is wiſe, and worthy, and excellent, 
is not 4 diſperagement, but a praiſe : every man would chooſe 
to be thus . ob , 

Il, The Third Imprtation is, that Religion is.a fooliſh bar- 
£4in'F8Þecauſe they who are Religious hazard the parting with 
a priſem and certain happineſs for that.which is fatureand wncer- 


{14/n,. Tothis I anſwer, 


(that is ) to a& conformably to our beſt Reaſon and under-| 


; Y 1, Let 
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1, Let ic be granted, that the Aſwrange which ne have ot 
future Rewards jalls ſhort of ch& Evidence of ſenſes for I dcouve 
not but that that ſaying of our Saviour, Bleſſed is he: who- hath 
believed and not ſeen; and thoſe expreſſions of the Apoſtle, We 
walk by faith and not by fight ;, and faith i the evidence of things 
uot ſeen; are intended by way of abatement and diminution t© 
the Evidence of Faith and, Jo fgnibe,that the report and teſtimo- 
wy of others, is not ſo great evidence as-that of our own ſenſes: 
And though we have ſufficient aſſurance of another ſtate, yer 
not ſo great evidence as if we our ſelves had beenin the other 
| World, and ſeen how all things ate there, 
2, We have ſufficient aſſurance of theſe things ,- and ſuch | 
as may beget in us a well grounded confidence, and free us from 
all doubts of the contrary, and perſwade a reaſonable man to 
venture his greateſt 7ntereſts in ths World upon the ſecurity 
thac we haveof another World : for 
t» We haveas much «ſurance of theſe things as things fu- 
ture! and at a diſtance are capable of z: and he is a very unrea- 
ſonable man that would deſire more : Future and rnaviſible co_ 
are nor. capable of the Evidence of ſenſe; but we have the 
| greateſt rational Evidence for them; and in this every reaſona- | 


4 


ble man ought to acquieſce. vi 
| 2, Wehaveas much as is abundantly ſufficient to juſtifie eve- 

| ry mans diſcretion, who for the great and eternal things of | 
J - | another World, hazards.or parts with the poor and tranſit 
things of this Life, And for the clearing of this,it will be wort 
our conſidering, that the greateſt affairs of this world, and the 
moſt important concernments of this life,are all conducted onely 
by Moral Demonſtrations.: Men every day venture their /ives 
and eftates onely upon Moral 2\lurance, Feriinſtance, Men whot 
' never were at the Eaſt cr Weſt Indies, or in Twrky, -or Spain 
yet.do venture. their whole Eſtates in Traffick thither, though} 
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they have 'no Mathanatical demonſtration, onely Morel aſ[a- 
rance that there are ſuch Places, Nay which is more, Men every f 
day eat and drink, though I chink no man can demonſtrate 
out of Exclide or Apollonixs, that his Baker, Or Brewer, or Cook, 
have not conveyed Poyſon into his meet or drinks And.thart 
Man chat would be ſo wiſe and cautions as not to eat or drink 
till he could demonſtrate this to himſelf, I know no other re- 
medy for him, but that in great gravity and wiſdom he muſt 
die for fear of death, And for any man to urge, that though men 
in temporal affairs proceed upon moral aſſurance, yet there is 
greater aſſurance required to make men ſeek Heaven and avoid 
Hell, ſeems tome to be highly unreaſonable; for ſuch an afſu- 
rance of things as will make men circumſpect and carefa!l to a- 
void alefſer danger, ought in all reaſon to awaken men much 
more to the avoiding of a greater : ſuch an aſſurance as will 
ſha-pen mens defires, and quicken their endeavours fer the ob- 
| raining of a leſſer good, ought in all reaſon to animate men more 
powerfully, and to inſpire them with a greater vigour and in- 
duſtry in the purſuit ot that which is infinitely greater : For 
why the ſame aſſurance ſhould not operate as well in a great 
danger as inaleſs, in a great goodias in a ſmall and inconfide- 
rable one, I can ſee no reaſon, unleſs men will ſay,that the great- 
| neſs of an evil and danger is an incouragement 'to men/ corun | : 

uponir, and that the greatneſs of any good and happineſs ought } | 
in reaſon to diſhearten men from the purſuic of ir, L 


"= 


a 
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Uſe T, TheUſe that I ſhall make of this, ſhall be 

1, To put men out of conceit with $7», 

2, To perſwade men to be truly Religioms. | 

Firſt, .1{ Religion be che beſt Knowledg and Wiſdom, this 

{challenges wicked men for their folly and ignorance ; this con- 

{viction of the great imprudence and onableneſs of a _ 
| | e 
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ed courſe ſhould ſhame men our of Irreligion, Wicked men| 
[arein Scripture deſcribed by this ChataFer, they are thoſe thar 
| know net God, which argues monſtrous ignorance and ſtupi- 
dityz for to have an underſtanding, and not to know God, is in 
intellecual pp ſuch an abſurdity, as it is in natural chings | 
to have eyes, and not to diſcernthe light, for aslight is pri- 
wor viſub;le,the firſt object of our fight, ſo God is primums intel- 
ligibile, the plaineſt and moſt obvious objec of our underſtand- 
ingsz Hefills Heaven and Earth, every thing repreſents him to 
us 3 which way ſoever we turn our ſelyes, we are encountred 
with clear evidences and demonſtrations of a Deity 5 For the 
invi{ible things of him from the Creation of the world are clearly 
ſeen, being underſtood by the things made, even his eternal Power 
and God-head, So that men are without excuſe, as the Apoſtle 
(peaks, Rom.1.20, "Eis 74 cyar duTys dyan oy" ſuch men as. 
know not. God can have no Apology to make for themſelves, 
their ignorance is utterly inexcuſable; Or if men do under-! 
ſtand, or-believe there is ſuch a Beinz as God ; not to conſ1- 
der this, not to attend to the proper conſequences of ſuch a 
prouciple z not to know our Relation to him, and dependance 
upon him, - and obnoxiogſne(s ro his Power and Juſtice in cafe 
wenegleR, 'contemn, end diſobey him : not to know the duty} 
that we owe to him who hath made us, and hath an unqueſti- 
onable right in ns, and title ro us, and authority over us; and 
is therefore our ſupream Lew-giver, becauſe he hath power to, 
make us happy, or miſerable for ever, to ſave or to deſtroy wsz | 

and conſequently that it is our higheſt intereſt to pleaſe him, 
to know his Will and todoir, This is groſs ignorance, and in- 
conſiderateneſs,and tupidity as can be imagined, 

' He that obſerves che lives and actions of che greateſt part 


of men, would yerily think that they underſtood nothing of | 
all this; - therefore we find in Scripture that when God ”—_ 
| own: 


— 
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down -upon the wickedneſs ot men, he pronounces them to be 
without underſtanding, Dewt,32.28, when God had reckoned 
up the rebellions and perverſnefſes of the Children of 7ſrael, he 
concludes, Tt i 4 nation void of counſel, neither i there any un- 
— in they, la the 14 Pſalm at the beginning, the 
Pfalmiſt repreſents God as looking down from heaven upon 
the children of men, and when he ſaw howthey had'corrupted 


themſelves , and what abominable works they did, crying our, | 


Have all the workers of iniquity no knowledge ? Not that wicked 
men are deſticute'ot the natural faculty of Underſtanding, but 
they have it as if they had itnot z they have Underſtandings, 
but they do not «ſe them, which in effet and by interpreta- 
tion, is all one as it they hal none, Nay, happy were it-for 
them if they had themnor, for then they would not be liable 
rothe Judgment of God, nor acccuntable to Him as reaſonable 
creatures z but this ignorance is wilfull and affeRed , 'men are 
not blind, but they wink, and ſhut their eyes; they can un- 
 derſtand, and will not; or if they do underſtand any thing, 
they impriſon the Truths of God, and detain them in wnrighte- 
onſneſs; they thruſt light into a dungeon, and hide the _— 
the Lord that isin them #nder abuſhel, they do nor ſuffer thoſe 
things that they know to have a due power and influence upon 
theirhearts and lives: And this is an Ignorance that will be ſo 
fir from excuſing men, that it will 4egravate their condemna- 


greateſt 7gnorance, but of the greateſt Folly, I know there are 
great pretenſions in the world to — and Wiſdom, but 
upon a true and juſt account of things, there's nothing more 
familiar and ordinary then Ignorance and Folly z theſe ill weeds 
| are ot a forward and plentifull growth in the narure of man, 

Nibil tam valde vulgare quam mihil [aptre, Nothing is more 
common then for men not to be wiſe, Wetalk much of Pro- 


4 tion; and theretore I is not onely an argument of che| 


| 


digies, | 
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digies, bur, as Tully (ay es well, Maxitmum portentum ft wir bi 


Pens, One of the Net Wonders inthe Wotld is a truly wiſe 


' and knowing perſon; ſo that it isnot very. eafietoanſiver Fob's|| 
| Queſtion at the v2th. Verſe of this Chapter, Wheye ſhall Wiſdom 


he fttind 7 and where's the eps ace” of Underſi anding ? So'wmany 
wicked eh as there ate in the world; ſomany Feols and char 
1 armafraid amounts tot rear number. Men generally ftand 
apon the credit and reputation of their Underſtandings, and'of 
all ehi my be 2ecounted Fools, becauſe Folly is ſo great'a 
rept6ach tothe Underſtanding of 4 man, -and ſo/higharefleRion 
upbri/ bis Giſeretion!' But Tknow ao way. for tried ro avoid'this 
cſ6n;” arid'to bring _ _— their Underftatidin 

bur: by etuly Religiou ons God, and dep 

fromevil:+For tertainly, Pet is _—_ im prudent poem p- 
herb negleRsGod and hisSoul;'anid is chelefoan Notliful 
abour his evetlafting concerniniehes, " becauſe this man aRston- 
racy ro hisrtueſtKeaſdn and beſt: Iitereſds- he negſeRs his-own. 


fafery, and is aGve'to procure his own ruine :- He flies from! 


happineſs; and rains fromvit as faſt as he cans -bucpurſues 
happmaly > ALNG to be ddoeca Hides is char tat 
aa Hon in the Provity es hy 
wicked fn0;\"as if if were his proper faite, atid the fitvelt chic 
rater for hit. beckaſe he is eminently- ſuch; Theteis noſach! 


Acieverleh 
—_ provokes God,” hed retteſt miſchiet-to himſelf 
thao be ittagined, "A mad vAHW _ ettsdindif,>and \teas 
his own Geſh, d daſhes kis head 4gtnſt theftoreddoes nor aR 
& avexforndbl; as4 ſinner; becauſe h&# nor fo ſenſible what 
hears jw ps 544 kindef a <65: 
ſen diſdraion;" CES UE CRORE 
vagiht things things; 'thet —_— 0 whit erik re="s 


*® ; m_—_ 4 


do yh- -faol, who every thine he ſins ventures his | 
ingots adthe takes everyrime| 
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{himſelf, and. out of his wits z onely. with this ſad difference, 
that he knows better what he does, And that wicked men are| 4 
many of them wiſe asto the things of this world, is no vindi- | | 
cation of them any more then the more innocent aRions of 
mad men, ( as catching at ſhadows, gages" waps 67g 
[about which poſſibly they may uſe as great an aftivity and di-| 
ligence, as any man can do the moſt weighty affairs ; } 
but this does not vindicate them from being mad, for becauſe 
{ſuch aRions are trifling and impertinent to the Sx con- 
cernments of life, we account ſuch men diſtratedfor- all that. | 
I know. the. world applaud themſelves much in this wiſdom, 

land cry it up as the onely prudence , bur infivite Wiſdom, 
which is the beſt Judge of wiſdom, calls it folly, David, 
lin Pſa, 2, when he brings in the Sages and Politiciens of 
{che world conſulting about a wicked deſign againſt Chrift, | 
i be rells us, that as wiſe as they took themſelves to: be, He 
that fits in beaven laughs at them, and the Lord hath them in 
derijjow and ſhall we account them wiſe at whom God laughs ? 
| Can we reckon that to be prudence which the Lord hath in f 
derifon * The Rich man, Zuk,12, who had enlarged his barns; 
p laid up goods for years, ao. doubt took himſelf for a | 
vety prudent many, but God who calls things as they are, and | 
does not call any body out of his name, calls this man fool, be- 
canſein the midſt of all this care,he had negle&ed his ſoul; The 
feol,&e, Tothem who believeanother lite after this, an erernal 
ſtate_of happineſs or miſery. in another world, (whichis bur a f 


reaſonable Poftul& um, or among Chriſtians) there is 
nothing-in Mathematicks raore demonſtrable then the folly of 
- 7) yer as not aximrer and —_ 

at the whale world is, greater then.a part, © Eterprcy 
andhe concernments of it are to be preferred belore Time, . 
- Bat it. is not my work. to xevile ſigners, and co callchem 


| | names, | 


EE — 
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F names, bar to convince them if it be pofſible, | and to reclaim 
them, TI will therefore put the matcer into a remporal Caſe,thar' 
| [wicked men who underſtand any thing of the Rules and Princi- 
ples of worldly. wiſdom, may ſee the imprudence of a figfull 
courſe, and be convinced hat this their way is their folly, even 
Let me'then propound ſome Cafes to finners, and ask them a 
few 2ueſftions, Is char man wiſe, as to his body and his health, 
who onely cloaths his hands, bur leaves his whole bedy naked * 
| whe provides onely againſt che Tooth-ach, and negleRs whole 
troops of mortal diſeaſes that are ready to ruſh in upon him £| - 
ſang dope ip ah anonty fer cbloviie hadyypat neg- | 
io tie provenranyunenetiont who is very ſolicicousto| 
prevent and temporal inconveniencies, but rakes no care to! 
ſpe the damnation of Hell, 
 - Isheawiſeman, as to his temporal Z/f ate, aig defigns 
onely for a day, without any owes ro, or proviſion for the 
. remaining part of his life? Juſt chus does he that provides for the | 
ſhort time of this life, but takes no care for all Erermiryy which is 
ro be wiſe for a moment, but « fool for ever, 20d to aRas unto- 
} wardly and as ctOly to the reaſon of things as can be imagi- 
ned; toregard Time as if it were Ezerwity, and to negleR_Eter- 
ny ny oy agg 
you think him a wiſe man, who is ſerious abour trifl 
. {bur trifles about the moſt ſerious matrers* Juſt ſo is he who 
purſues the World and the petty intereſts of it with all his 
might, _——_—_— and the weighty concernments of 
Eternity, as if he minded them nor, 
Do you count him prudent, who throws himſelf over-| 
board to fave his goods? Juſt ſo doth he who to ſecure any thing 
ria wor makes ſhip- wrack of his Conſcience,and caſts away | 
is Scul, | 
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© he wiſe, 'who is wiſe"in any thing but in his proper prfeſ: 
fren 36d imployment 2 ' wiſe for everybody but hitnfelt © -who, 


chit#s' bur is dull and ſtopid as fo the defigning of any 1e4l be- 
nefir and advantage to himſelf'* Faſtfuch a ones hewhois a 
good Trageſ-may, but abad Chriſtian, fox Chiiffianity ismore 
ont proper Calling and: proteffioa hm 'tHhe very: Trades welive 
upon; and juſt ſuch is every Signef, "who is wiſe ro.do ewil: Gut to) 
h good hath no underſtanding, my 

Is he wiſe, who negle&s and diſobliges him'who 45 his'beft 
friend, ahd can'be his (hi&ivdeſt Baiay2> who with'one yictk 
Troop goes ont to meet Hinithircomes apainfitthim' with thog- 
ſands of thouſands * who' flies val danger,” afid rats & "1 
greater ? ' Juſt ſodoesevery wicked min who negleAgand ton-! 


wighty God the Lord of Hoſts, who fears them thit tas kill-the 
body,” but after that have no more that they can do ; but fears not 


him who after he hath kill'd can ny both-boaly and ſoul in Hell; 


' and jaſt ſch'is Ke who for feat of- any thirig itt this- world ven-! 


tures to grieve God for itt ſo doing he rans away front mey, und | 
falls into the hands of the living.God;, he flies front a temporal 
danger, and leaps into Hell, ” © —_ 
Is he wiſe, who in matters of grezteſt moment and concern- 
' menr-negle&s opportunities fever ro berettivd*-/who [tinditig! 
upon the Shore; andfeeing the Tide making haſte towards him! 
apace, and thathe hath bur a few minutes to ſave himſdlf, yet 


{ will lay. hignſelt to ſteep there, rill the cue! Sea ruſh in upon 


him, and'overwhelm him - Juſt ſo does he'who trifles away | 
this day of Gods'grace and patience, and. fooliſhly adjourns the 


1s ingenious tocontrive his'6wn miſery, and rodo Himſelf a miſ” |. 


temns God, who can fave or deſtroy him+4 who ſtrives: wit *his] 
Maker, and provekerh the Loyd'tojtdloufie ; and\wal chefmlall |. 
and incotifiderable Forces of d May takes the Fid® 22d ft the). 


work of Repentance & the buſineſs of Religion to a dying{hour, 
F Sis $4 And, 


| 
, 
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And, to put anendto theſe Queſtions, Is hemiſe; who: hopes:| | 
% i roattainthe eni-withouc the means? nay, 'by means. that ate 
' quire contrary-to the end ?  Jaſt ſuch is every wicked manwho| 
hopes for Bleſſedneſs hereafter without Holineſs bereztogain the] 
tayour of God by offcncing him,and to come tothe fight of him 
by-ſinning-agaioE hits and robe hgppy(tharis)co find a pleaſure: 
inthe enjoyment of God, and inthe company ot; holy Spines;by}| ' 
rendrjng hig(clf as unſuicable and unlike eotheibes be Can; «1 

Yell... [Ebe ſecond Ue.is to perfwade men to be throughly 
and: ferioufly; Religious, as ever: they wopld acquit themifelves|/ 
be t5uly.knowibgand wile, ; Anowledg: anti Wiſdom. arecon- 
tefſed Excellenct Mmgmen,” Ecel.2.13.. Wiſdom excils Folly 
| 45 much as light doth —_—_ .. There are ſome Yertzes and per- 
fectons that gan afrifion from men,as Truth, and Merkneſs, and 
{ Kigdneſs; but thereace others chat cauſe admiration and raiſe 
worider,amang theleare Xnowledg and Wiſdom, which if they be 
in any exmincoe degree; "will caſt a great luftre and glory upon 4 
man}: Ecol, 8.1; The Wiſdom of a ran maketh his face to ſhine. 
Now even. the ſhadows. of thele latter ſort of Excellencies hic 
| the vain-gloridus nature of: man more thenthe realities of rhe 
former, becauſe proud May 54d rather be admir dthen leov'd, And 
that Kndwlddgand Wiſdom are generally acknowledged to be 
great Excellencies. appears, inchat men do fo gene: ally affe&| 
the reputation of Knowledg, and areſo ambitious to beaccount- | - 
ed-W:ſe;There is-notany. thing that men value themſelves mote; 
- | apomthen their Knowledg and Diſcretion :. and onthe contrary, 
lenorance and Folly are reckoned among the greateſt delefts of | 
hnmane nature, ſo that they are accounted generally agreater| 
reproach and di{grace to a man. then Fice and/Wrekedneſsz and}. 
[ they have: got ſo ill a report in; the world, that there arenot |" 
many but bad.rather be accounted Kneves then Feels:z. hence | 
it 
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it is that men generally pretend to theſe Excellencies of Knew- 


. 
1 
. 
: 
i 
. 
' 
: 
, 


| wholly diſſc;ſed of them, 


ledg and Wiſdom,even ſach as arg moſt deſtiture of them, and 
rather then want theſe PerfeRions, they will calteyen cheir Vi- 
ces and Imperfeftions by chis name: Craft 

crecy, and Reſervedneſs, and Formality, and affe ied Gravity, all 
cheſepur in tor the Title of Wiſdew ſo ambitious is the nature 
of man of the reputation of this Excellency, Fob 11.12, Fain 
man would be wiſe, though he be born like a wild aſſes colt, Now 
chis very thing that men are ſo forward tocounterteir _ 
feions is aa Argument of the Excellency. of real Knowledg 
an{ Wiſdom , for (as I ſaid before) to counterfeit is nothing 
elſe bat to put on the appearance of ſome real Excellency , com- 
mon and ordinary things are not counterſeiced, bur onely things 
ot price and value, as Gold and Silver,and preciows Stoyes , And 
thar men are ſo tenacious of cheſe Excellencies, ſolothtobe 


firipp'd even of the ſhadow and of them, is anargu- 
ment that men highly eſteem chem, Sorhatic ſeems that theſe 
Excellencies are in great dearneſs a men, becauſe we hold 


them ſo faſt, that when we cannot poſleſs the reality of them, 


yer we love to enjoy the _ of them, and rather then be 
ll hold them by that Cleight and fag- 
taſtick tenure of Imagination, | 


Now if we account them ſuch excellencies, we ſhould labour 
£0 be poſſcſt of them in truth and reality, and not take up with 


' any counterfeits of them, but uſe ſuch a care and niceneſs about 


them as mendo about Fewels, —_—_— ſtones, which becauſe 
they are of great value, all mi about them are ſhamefu] 
and intollerable, I have ſhewed that Religion is the crueſt 
knowledg, and moſt real wiſdom, therefore every man that va- 
lues his underſtanding, and ſtands upon the reputation of bis 
prudence and diſcretion, ought ro be Religious, Dex#.4.6, Keep 


therefore my Statutes, for this is your wiſdom and underflanding ' 
ihe 


—_— 
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and Silexce, and Se-| 


wWLLRAM 


caxeof his Son), and ſecures his Eternal intereſt, he is a ſhrewd 


| |andfave himſelf from: the fins, and ſnares, and temprationsc 
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che fight of the nations, Thoſe who know how 
ro manage 'the petty intereſts of chis world, "We account them 
farewd, and cunning, and deſigning men; bur if we would ſpeak 
truly and wiſely of things, the Relrgiows man is the notable man; 
he that contrives to be everlaſtingly happy, and lays Celig 
for all Eternity, he is a man of the ſt reach, he that 


man, That man who by the affiſtance of Gods grace can over- 
reach his own deceitful heart, and defeat all che arts and wiles of 
ha Devil, -and eſcape thoſe pollutions that are in the world, 


an untoward Generation he is a cunning manindeed, Would 
bra _ be _ ng * — _ ak 2000 thy 
elf, thy intereſt, and 4hy e f meſs, and t | 
attaining it, - ee ei peri lrche ts 
wiſe fot thy Sow; wile for Eternity, Reſolve upon a Religious 
courſe of life; Fear God and: depart from evil; look beyond 
things preſent and ſegfible, aaco things which are not ſeen, and 
are eternal ,, labour t9 ſecure the great intereſts of another 
—_——_ refer all the aRions of this ſhort and dying life, £0 
that . which: will fhortly begin, but never have an ends 
and this will approve it ſelt ro be [dow at the laſt, what-ever 
'che world judge of it now; for, not that which is approved of 
men ew, but what ſhall fa«l be approved by God, is true wil- 
domy that. which is eſteemed ſo by him who age bogs 
and original of all wiſdom, the firſt 7»/e and meaſure of it, the 
beſt and moſt competent Fudge of it. ' 

| I deny not buc many that are wicked, and negled Religion, 
may think themſelves wiſe, and may enjoy this their deluſion 
for a while, bu there is a time a conung,when the moſt profane 
and Atheiftical, who now account it a piece of gallantry, and an 
argument of « great ſþirss, and of a more then common wit and} 
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